E Transliteration and Translations b — 
.  Enghsh Verse end Prose 


x e CENTRAL INSTITUTE OF CLASSICAL T. à 
— NA 





Text, Transliteration and Translations in 
English Verse and Prose 


TIRIKATUKAM 


Text, Transliteration and Translations in 
English Verse and Prose 


Compiled and Edited by 
T.N. RAMACHANDRAN 


Translators 


S. Raman, T.N. Ramachandran, 
R. Balakrishna Mudaliyar 








Ancient Tamil Classics in Translation Series 


TIRIKATUKAM 


Text, Transliteration and Translations 


@ Central Institute of Classical Tamil, Chennai 
CICT Publication No. 15 
First published 2012 
Published by 


CENTRAL INSTITUTE OF CLASSICAL TAMIL 
CHENNAI 


Price Rs. 100/- (US — $3) 
ISBN: 978-93-81744-01-7 
Typeset by 
Central Institute of Classical Tamil 


Printed by 
Government of India Press, Coimbatore — 641 019 
Tamil Nadu, India 


Dr. D. PURANDESWARI 
Minister of State for Human Resource Development 
Shastri Bhavan, NEW DELHI — 110 001 


Vice Chairman 
Central Institute of Classical Tamil, CHENNAI 


FOREWORD 


The Tamils may justly be proud of the fact that Tamil has won the 
status of a Classical language, the status it richly deserves and should 
have got long, long ago. The Central Institute of Classical Tamil 
(CICT), established in Chennai, has mapped out various plans 
including preparation of definitive editions of forty-one Classical 
Tamil texts and translation of these works into English and other 
major European languages as well as into major Indian languages 
and writing of a historical grammar of Tamil. Language being the 
autobiography of a people, our objective is to preserve and safeguard 
the invaluable treasure of the literary compositions in our language. 
If only we could delve into our past and recover the riches and wealth 
of the mighty treasure trove of Classical Tamil poetry, we will be 
amply rewarded by its lofty poetry, the poetry that strengthens and 
purifies the holiness of heart's affection and enlarges our imagination. 
Apart from these, reading the ancient Tamil texts such as 
Tolkappiyam, Ettuttokai, Pattuppáttu, Tirukkural etc., provides a 
foundation for scholarship for the present and in this sense they do 
provide enlightened education. 

It is heartening to write this foreword to the series of publications 
brought out by CICT, which I am sure, will do full justice to the 
masterpieces in Tamil without compromising on the quality of 
production. The Carikam corpus being a repository of our glorious 
culture, it behoves our present and future generations to study them 
and to convey their message and the vision of life embodied in them 
to the public at large. Let me, therefore, commend the series to the 


enlightened beings the world over. 
Sd/- 


(D. PURANDESWARI) 


PREFACE 


Tirikatukam, one ofthe eighteen minor works, composed by Nallathanar, 
comprising one hundred verses that constitute the text and an invocation 
verse preceding the text is known for presenting three epigrams in 4-line 
Venpa metre. As the title carries the Tamil term *katukam" which stands 
for pungent spices or stimulants along with the prefix “tiri” which means 
three, the work is noted for dealing with educational or ethical themes 
which are essential for people to be saved from moral turpitude or failings. 
The three commonly used pungent spices such as cukku (dry ginger), 
milaku (black pepper) and tippili (long pepper) in the ancient Tamil 
land as well as the present-day abodes of Tamils are known for the 
medicinal value and curative function. The three epigrams used in each 
of the verses are similar in function in saving the people from common 
human failings that lead them to suffering. 

The work presenting two verse (one by S. Raman and the other 
by T. N. Ramachandran) translations in English and a prose translation 
by R. Balakrishna Mudaliar, each of the translators being reputed 
scholars, is sure to serve the purpose for which it is brought out. I 
would like to commend the efforts taken by the editor-cum-translator 
T.N. Ramachandran and congratulate the Department of Translation 
and the Publications Division of the Institute on bringing this work to a 
successful completion so that researchers, students and the general public 
can get the benefit from this edition of translations in verse and prose of 
Classical Tamil literature. 

The Hon'ble Minister of State for Human Resources and Vice- 
Chairman of the Central Institute for Classical Tamil has written the 
foreword which lends grace to this present volume. I am indeed most 
happy to express my sincere thanks and gratitude to her. 


Chennai R. GNANAMOORTHY 
Director 
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GENERAL INTRODUCTION 


After a critical analysis of the language, content and tone of the literary 
works concerned, scholars have come to the conclusion that the 
Padinenkilkkanakku (the Eighteen Minor Works) in Tamil really 
belonged to the post-Sangam period. 

In 1940 when S.Vaiyapuri Pillai published an analytical edition of 
Sangam literature, the first ever compilation so far, he included in it only 
Ettuttogai (The Eight Anthologies) and Pattuppattu (the Ten Idylls), 
leaving out Padinenkilkkanakku and rejecting the tradition that the 
last compilation too formed part of the Sangam works. Since then the 
world of Tamil scholarship has come to consider the 
Padinenkilkkanakku as post-Sangam works. That until the 10% century 
A.D. Padinenkilkkanakku was not considered a Sangam work is proved 
by its non-inclusion among Sangam works by the commentator of 
Iraiyanar Ahapporul. Sometime later, it must have come to be counted 
among Sangam classics. 

The very nature of these works goes against the assertion of 
N.Subrahmanian that “the system of Government and social life depicted 
in that body of literature (namely, Ettuttogai, Pattuppattu, 
Padinenkilkkanakku, | Silappadikaram, Manimekalai and 
Tolkappiyam) was the same throughout till the age of religious devotion 
dawned on Tamilaham, i.e. the beginning of the 7* century A D.” The 
incorrectness of this assertion is brought home by the statement of 
R.Champakalaxmi that “the main methodological shortcoming in the 
works on the Sangam period is the tendency to treat the long span of 
over 600 years as a single unit. “And N.Subrahmanian himself came to 
revise his earlier view subsequently when he said that the Sangam age 
came to an end by the third century A.D., and that the culture and 
civilization of the Sangam age are greatly different from those of the 
succeeding Kalabhra period (c.A.D.250-600). 

The post-Sangam period lasted upto the rise of the Pallavas of the 
Simhavishnu line (c.A.D. 585) and the Pandya king Kadungon (c.4.D.600), 
and is illuminated by a good number of Tamil literary works, such as the 
Padinenkilkkanakku, Silappadikaram, Manimekalai and the hymns 
of the early Saiva and Vaishnava saints. The Tamil scholars describe it 
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as the Sangam Maruviyakalam, meaning the period which immediately 
followed the Sangam period. 

The Padinenkilkkanakku actually covers the period from about 
A.D.250 to 700 and this period has been described as the Didactic period 
or the period of Morals. M.S.Purnalingam Pillai calls the 
Padinenkilkkanakku didactics. According to Velu Pillai quite a few 
ideas of the Tamils of the present day had their origin during this period 
and nearly all the maxims ofthe latter-day didactic literature were drawn 
from the Padinenkilkkanakku texts. He also adds that the epics of 
Silappadikaram and Manimekalai only amplified the moral maxims of 
these texts. i 

The qualitative difference between the Sangam and the 
Padinenkilkkanakku periods can be gauged from the contents of their 
literature. It has been estimated that out of the 2381 verses of the Sangam 
literature over eighty percent (1862 verses) relates to love (aham), and 
only 519 to the rest (puram). The Padinenkilkkanakku works on the 
contrary contain, out of a total of 3250 verses, only 420 on aham, that is 
less than fifteen percent. Further, in the Sangam literature, verses giving 
out moral advice are just 215 only, 140 in the aham works and 75 in the 

puram, whereas, in the Padinenkilkkanakku texts the number of such 
verses is as many as 2790. Not only had the emphasis on aham almost 
disappeared, but the prime of place has come to be assigned to the 
didactic aspect with the passing of the Sangam age and the dawn of the 
age of Morals. 

Secondly, while the Sangam tradition was to treat social life as 
containing only the two aspects of aham and puram, 
Padinenkilkkanakku added one more aspect, namely aram (morals), 
and even placed it first; and Tiruvalluvar, the author of Tirukkural, 
was the first to do so. 

Similarly, while the kings were praised and their glories sung in the 
Sangam poems, men of spiritual character alone came to be praised in 
the latter-day compositions. Martial valour was no longer considered the 
greatest virtue; instead, compassion, generosity and morality were 
considered so. 

The above facts would sufficiently indicate that the post-Sangam 
works are representative of an age different from the age ofthe Sangam. 
If the society which Ettutogai and Pattuppattu portray was the earliest 
documented one of the Tamils, the other one whose portrayal is found in 
the Padinenkilkkanakku and other contemporary works can be 
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described as the society which succeeded it. And this latter society 
constituted the second stage in the social development of the Tamils, 
while the period from A.D. 600 to 1300 which R.Champakalaxmi claimed 
as the second stage would actually constitute the third. 

While studying the second stage, we should note the fact that three 
texts of the Sangam collections, viz., Kalittogai, Tirumurugarruppadai 
and Paripadal, are so different in character from the other seven that 
scholars would place them towards the far end of the Sangam age, or 
even a little later. In fact, their ideas and information are closer to those 
of the post-Sangam works. 

In the thirties, V.R.R. Dikshitar had exhorted, “It is now for an earnest 
student of Tamil to tackle this source of information” (Viz., the Eighteen 
Minor Works). “From what we know, none of them excepting the Kural 
and the Naladiyar has occupied the critics’s, attention in such a degree as 
it should. It seems desirable and even imperative that a chronological study 
of these works should immediately be undertaken so as to utilize the materials 
for an authentic study of the evolution of the Tamil people and progress of 
their culture in a certain period of study.” 

No attempt has so far been made to study the society of this period 
(c.A.D.250-700) in a comprehensive way, making use of the literature of 
that period, though individual works have been studied with limited 
objectives. For instance, C.Venkatapathy in his doctoral dissertation 
entitled Padinenkilkkanakku — Or Aivu (1972) made only a statistical 
analysis of the works concerned, their metre, length, theme, bulk etc., in 
comparison with the earlier works. Yet another doctoral dissertation by 
name, Padinenkilkkanakku Noolkallil Kalavolukkam (1978) by Paul 
Chelladurai took only the secret love-life of the people of the hill tracts 
(Kurinji) for study. A Critical Study of Ethical Literature by 
R.Sarangapani (1968) studied the entire range of ethical works in the 
Tamil language down the centuries and their nature. A few scholars 
have studied one or two of the individual texts, such as Acharakkovai — 
Or Aivu (1972) by S.Ramarajan (1980-81). Many of the above-listed 
dissertations remain unpublished and are therefore beyond the reach of 
scholars. 

The period represented by the Padinenkilkkanakku not only carried 
forward the social and cultural developments of the Sangam age, but 
constituted a very major formative period, which gave shape and direction 
to future social and cultural developments. 
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Certain singular features of the Padinenkilkkanakku may also be 
noted, features which give them a special place among Tamil literature 
and therefore make their study essential. They were the first didactic 
works, laying down maxims on public and private conduct and ethical 
and social conventions, and all the ethical literature of later centuries 
only followed in their trail. Secondly, the earliest books of war-poems 
(Kalavali), ancient proverbs (Palamoli), and translation (4charakovai) 
are to be found in this collection. Thirdly, while all the Sangam works are 
only collections of poems by numerous authors, seventeen of the eighteen 
works of the Padinenkilkkanakku, with the exception of Naladiyar, 
are by individual authors, the great Tirukkural being the first of this 
kind. Fourthly, unlike the Sangam poems, the post-Sangam ones do not 
sing the praise of any king or individual; they are apolitical. 

The process of social and cultural growth is continuous and unbroken, 
and hence several institutions of this second stage had their roots in the 
first; similarly, several features of the third had their origin in the second. 
And, therefore, reference to the Sangam and Bhakti ages become not 
only inescapable, but a must. Many practices mentioned in the hymns of 
Appar and Sambandar of the 7" century A.D. or in the epigraphs have 
been taken to reflect their beginning, or even prevalence, in the previous 
one or two centuries, though the literature of the Post-Sangam period 
might be silent about them. 

The following table gives the names of the eighteen texts and their 
authors, and the number of verses each contains. These particulars are 
based on those given by the great pioneer Tamil scholar R.Raghava 
Iyengar, in his foreword to his edition of Tinaimalai Nurraimbadu and 
the Table given between pages 5 and 6 of the first edition of 
Patinenkilkkanakku by Murray S. Rajam, 1957. 





S.No. Nameofthe Author Author's No.of Excess 
text Religion Stanzas Stanzas 

l. Naladiyar Jain Saints Jain 400 1+0+0 

2. Nanmanikkadigai Vilambi Vaishnava 100 2+2+0 
Naganar 

3. Iniyavai Narpadu Bhudan Vaidika 40 1+0+0 
Sendanar 

4, Inna Narpadu Kapilar Vaidika 40 1+0+0 

5. Kar Narpadu Kannan Vaishnava 40 0+0+1 
Kuthanar of 


Madurai. 
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Kalavali Narpadu Poigaiyar Vaishnava 40 0+2+0 


Aintinai Aimbadu Maran Vaidika 50 0+0+1 
Poraiyanar 


8. Aintinai Elubadu Muvadiyar Unknown 70 1+1+0 


9. Tinaimoli 4imbadu Kannan Unknown 50 0-00 
Budanar, 
son of 
Sattanttaiyar 


10. Tinaimalai Kanimedaviyar, Jain 150 0+3+1 
Nurraimbadu pupil of the 
Madurai Tamil 
Teacher, 
Makkayanar 


11. Kainnilai Pullankadanar, Unknown 60 00-0 
son of Kavidiyar 
of Nallur of 
Mullinadu of 
Marokkam 


12. Tirukkural Tiruvalluvar Jain 1330 0040 
13. Tirikadugam Nalladanar Vaishnava 100 142442 


14. Acharakkovai Mulliyar of Saiva 100 0*0*1 
Peruvai of 
Kayattur 


15. Palamoli Araiyanar of Jain 400 07341 
Munrurai 


16. Sirupanchamulam Makkariyasan, Jain 100 1+5+2 
pupil of 
Makkayanar 

17. Mudumolikkanchi Kudalur Kilar Unknown 100 0+0+0 
of Madurai 


18. Eladi Kanimedaviyar, Jain 80 1401 
pupil ofthe 
Madurai Tamil 
Teacher, 
Makkayanar 3250 94-20-10 





It is not certain how these excess stanzas got mixed up. The number 
of them varied from palm leaf manuscript to palm leaf manuscript which 
were in the possession of numerous families all over Tamil Nadu. And 
some of the texts also had invocatory verses at the beginning. While 
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Tirukkural had ten of them as a regular part of the body of the text, the 
rest had them as additional verses. Further, about twenty-five stanzas 
are found totally missing or badly mutilated due to the impact oftime on 
the brittle palm leaf bits or careless handling or white ants. f 

Until very recent times there existed some confusion regarding the 
identity of two or three texts in the collection. The four-line stanza, which 
gives the names of the texts constituting the Eighteen Minor Works slightly 
varied from manuscript to manuscript. Some scholars considered Kovai 
to mean Tiruchirrambalakkovai of Manickavasagar, instead of 
Acharakkovai. 

Muppal was considered to mean some text on morals, and not 
Tirukkural. Then, there was a debate whether Innilai or Kainnilai 
must be put into the collection. These points were exhaustively discussed 
and debated by scholars in the last two decades of the last century, 
and finally the correct identity of the eighteen texts has come to be 
established. 

The Padinenkilkkanakku can be divided into three groups on the 
basis of their contents. Eleven are didactic, six deal with aham (love), 
and one, viz., Kalavali, with puram. 


Their Dates 


Chronology has been a difficult problem in ancient Indian 
historiography, and the same is the case with Tamil history too, at least 
until the time of the dated epigraphs, that is the 7^ century A.D. The 
problem with ancient Tamil literature is still worse, since they do not 
contain any useful chronological reference, except the solitary case of 
Senguttuvan — Gajabahu contemporaneity. Therefore, widely different 
views have been expressed by scholars on the dates of the early Tamil 
poems. However, it has been conceded by all that a majority of the 
Padinenkilkkanakku works belonged to the period that followed the 
Sangam age. N.Subrahmanian, after discussing the views of different 
scholars on the dates of the Sangam age, sums up as follows: *Hence it 
is clear that historians of south India agree that the Sangam age is the 
period of a few centuries immediately preceding or succeeding the 
Christian era, and that some of the earliest extant Tamil works belong to 
the age B.C." V.I.Subramanian concluded on the basis of computer analysis 
that the dates of the Sangam poems ranged from 180 Bcc. to 290 A.D. 
M.Rajamanickanar, another eminent scholar of Tamil literature and history, 
too held that 300 A.p. marked the close of the Sangam age. 


Text, Transliteration and Translations xvii 


It has thus been the near-unanimous opinion of Tamil scholars that 
the Sangam age closed with the third century of the Christian era and 
was followed by the post-Sangam period of Padinenkilkkanakku. 
M.Rajamanickanar, in continuation of his above statement, said that from 
about 300 A.D. to 875 A.D. the Pallavas and the Pandyas were the most 
prominent in the Tamil country and that a majority of the 
Padinenkilkkanakku works were produced during this period. (He 
has overlooked the Kalabhra occupation of the Chola and the Pandya 
countries between c. A.D. 300 and 575) P.T.Srinivas Iyengar was of the 
opinion that the Eighteen Minor poems ranged in date from the end of 
the 5" to the 8" century A.D. S.Vaiyapuri Pillai assigned A.D. 600 — 850, 
for these works. He has put down his scholarly reasons for this conclusion 
in many of his works. He assigns A.D. 600 to Tirukkural (A.D. 600—750 
to the Sangam texts of Kalittogai, Paripadal and Tirumurugarruppadai 
and Palamoli, A.D. 750—800 to Inna Narpadu, Aintinai Aimbadu and 
Aintinai Elubadu, and A.D. 800-850 to all the remaining 
Padinenkilkkanakku poems. 

K.A.Nilakanta Sastri advances these dates by about a century; he 
places Tirukkural, Kalavali and Mudumolikkanchi between A.D. 450 
and 550; Kar Narpadu, Inna Narpadu, Aintinai Aimbadu, Naladiyar, 
Nanmanikkadigai and Palamoli between A.D. 550 and 650; and the 
remaining nine works between A.D. 650 and 750. He believes that the 
Sangam age concluded by A.D. 250, and Sangam literature had been 
composed before A.D. 300. He thus leaves an interval of about a century 
and a half between Sangam literature and the earliest of the 
Padinenkilkkanakku, namely Kural. 

T. V.Sadasiva Pandarathar finds no evidences to fix the date of each 
of the Padinenkilkkanakku works, and despairs that even the 
concerned centuries have to be guessed. He however, suggests that the 
entire collection may be assigned to the period between the middle of 
the 3" century A.D. and the end of the 6". K.K.Pillay estimates that their 
dates may range from about the 3* to the 7% century A.D. A little later he 
adds that Tirukkural must have appeared earlier than the 3“ century 
A.D., while Kalavali and Mudumolikkanchi “about the 3" century", 
the five 7inai works during the 4" and 5" centuries, and the purely 
didactic ones between the 5" and the 7* centuries. Though there is a 
slight contradiction in these estimates of K.K.Pillay, we can take the 3" 
century A.D. to the 7" to be his assessment. On account of the influence 
of the Sanskrit Niti Sastras on Acharakkovai nearly all scholars tend 
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to believe that the latter was perhaps the last to appear among the 
Padinenkilkkanakku works, and M.Arunachalam puts it in the ge 
century, while Vaiyapuri Pillai places it in the ga, 

These views of learned scholars regarding the dating of the 
Padinenkilkkanakku underline the difficulty in arriving at a unanimous 
conclusion, and therefore c. A.D. 250-700 can be taken as the consensus 
date for the period. 

The Padinenkilkkanakku period (c.A.D. 250-700) was a formative 
one in the social history of the Tamil people, when the foundations of a 
number of social, cultural and religious, and also some political institutions 
of the later centuries, were laid. 

The local government institutions of the medieval times came to be 
organized in this period only, such as the nadu assembly, the brahmadeya 
sabha, and the representative system of membership of them. The 
extensive nature of the Pallava empire — the first ever in Tamil history — 
and the non Tamil character of the new rulers rendered these innovations 
very much necessary. The explicit Brahmin settlements called 
brahmadeyas, donations of villages to the temples and mutts of all 
denominations under the names pallichandas and devadanas, the large 
influx of Andanar, and the autonomous character of the sabhas were 
some of the more important and long-lasting features of this period, which 
the Imperial Cholas carried still forward. 

The Padinenkilkkanakku period was an age of agricultural 
expansion; forests were cleared; irrigation tanks, canals and wells 
excavated, and more land was brought under the plough. The 
Padinenkilkkanakku calls these public works as meritorious acts which 
will be rewarded by a place in heaven. Wet land cultivation was 
considered more important. Gardens, groves and drinking-water ponds 
were developed in the inaccessible hill tracts. However, primitive 
cultivation continued and life did not change much. 

The gifts of land and villages mentioned in literature and epigraphs 
testify to the prevalence of private proprietary rights in land from Sangam 
times, and the dominant landholders in each village were called Kilars. 
The kings enjoyed the right of confiscation and redistribution of holdings. 

With the advent of the Pallavas and their creation of brahmadeyas. 
pallichandas and devadanas, tenant-farming and absentee tandiordism 
became very widespread. The non-Brahmin landed proprietors came to 

be called Velalar. The rural hierarchy consisted of a couple of bi 
landholde Sal 
rs, many small ones, tenant-farmers and landless agricultural 
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labourers. Besides them, there was also a class of village artisans and 
public servants. The post-Sangam economic system was one of wide 
disparities, with a good number of beggars. Productivity in agriculture 
was low, and was probably one of the main reasons for the widely 
prevalent poverty of the time, though the wars too had contributed their 
share. Crop failures were so frequent that frugal habits of life were 
preached by all works. 

Land tax, property and professional taxes and other sundry collections 
were too many and too heavy for the peasantry to bear. Melvaram was 
collected from the tenant-farmers who were also expected to contribute 
free service for repairing the tanks, temples, roads, etc. With very small 
holdings per family, the peasant was crushed by this heavy burden of 
taxes and dues, and frequent crop failures compounded his misery. In 
this background of inadequate purchasing power with the masses, the 
artisans and craftsmen could not prosper and grow into European-type 
guildsmen and bourgeoisie. It was probably in this period that the 
groundwork was laid for the millennia-long poverty ofthe common people. 

The royal taxes and excavations — the latter were condemned in 
literature — were collected through the kilar-dominated nadu and ur 
assemblies, and the brahmadeya sabhas. 

Partition of family holdings left the heirs poorer and poorer after 
each generation, and so debts became very common. They were 
advanced on the authority of written documents for interest. 

Roads linked Tamil Nadu with the Telugu country under the Pallavas 
and tolls were collected on goods transported along them. The Pallavas 
also promoted sea-borne trade with S.E. Asia, and established colonies 
there. All Tamil kingdoms maintained close contacts with Ceylon. The 
contemporary literature provide numerous references to the maritime 
activities of the people. The Sangam age trade with both the west and 
east not only continued, but even expanded in the succeeding centuries. 
India-China trade was very brisk. 

Madurai was a flourishing centre of weaving, and cotton, silk and 
woolen fabrics were sold in its markets. Weaving remained the most 
important occupation after agriculture. 

R. ALALASUNDARAM 

Tamil Social Life (ca. 250 to 700 A.D.) 
New Century Book House (P) Ltd., 
Madras, 1996. 


TIRIKATUKAM: ANINTRODUCTION 


The corpus known as the Patinenkil-k-kannakku comprises eighteen 
works. Of them the Tirikatukam is one. According to Vaiyapuri Pillai, 
the work was composed between A.D. 650 and A.D. 750. Besides the 
invocatory verse, this work contains one hundred stanzas in Venpa- 
metre. The author is known as Nalláthanàr. Very little is known of him. 
The work is didactic as well as ethical. 

The word “Tirikatukam” refers to three pungent herbs, they being 
“cukku” (dried ginger), “milaku” (pepper) and “tippili” (piperlongum). 
These are celebrated for their medicinal value. Every family in Tamil 
Nadu is aware of the potency of these three. One of these or a 
combination of all the three is curative. These sharpen the taste buds 
and offer relief to such ailments as common cold, flatulence and 
constipation. They aid the free circulation of air within the body. 

Each verse ofthis corpus inculcates three precepts, intended to guide 
one's conduct. 

Of the many editions of this work, the one painstakingly edited by 
Vaiyapuri Pillai (1944) contains much scholarly information and is very 
useful to researchers. This edition merits reprinting. 

A list of the editions of this work of which I am aware is furnished 
below. 


(1) 1887. Tirikatukam Mülamum Uraiyum — Published by 
U.Pushparatha Chettiyar at Chennai. Kalarathnakara 
Achukkutam. Republished by Sandhya Publishers, Chennai — 
600 083; December, 2008. 

(2) 1902. Tirikatukam Mülam: Uraiyür Madurai Nayaka 
Mudaliyar's son Chokkalinga Mudaliyar's commentary; 
Thanjavur Krishna Vilasa Achakam. 

(3) 1922. Tirikatukam — Commentary by K.R. Govindaraja 
Mudaliyar, Ripon Press, Chennai. 

(4) N.D. Bala Niti Ceyyul Nürrirattu — Tirikatukam (with 
meaning) — Publisher's details are not available (An edition 
published prior to 1935). 
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iri m Mülamum Uraiyum — Vidwan P.C. 
ie Sila ce Mudaliyar, South India Saiva Siddhanta works 
Publishers, Tirunelveli. 

(6) 1940. Katukan Kévai Mamilam Kañciyotëlati (Text only) 
— SISSW Publishers, Chennai. 

(7) 1944. Tirikatukamum Cirupafichamülamum (Old 
Commentary), S. Vaiyapuri Pillai's Publication, Madras 
University. 

(8) 1959. Patinenkil-k-kannakku — Volume Two, Tirikatukam 
(Text only) S. Rajam's Publication, Murray and Co., Chennai- 
600 001. 

(9) 1995. Patinenkil-k-kannakku (Meaning only) Third Part — 
Tirikatukam — Dr. Durai Rajaram, Edited by Prof. 
M. Shanmugam Pillai, Mullai Nilayam, Chennai-17. 


(10) 2004. Niti  Nülkal — Tirikatukam | Mülamum Eliya 
Telivuraiyum — C.R. Govindarajan, Sri Indu Publications, 
Chennai-600 017. 


(11) 2005. Tirikatukam Mülamum Uraiyum — Saratha Publishers, 
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The word ‘tapas’ is untranslatable. I have retained this word in my 
translation. ‘Penance’ and ‘austerities’ are no substitutes for ‘tapas’. 
Some modern translators use the word askesis (ascesis) to mean tapas. 


Even this is inadequate. Tapas can be best described in the words of 
Shelley quoted below. 


Dreadful abstinence 

And conquering penance of the mutinous flesh, 
Deep contemplation and unwearied study, 

In years outstretched beyond the date of man. 


Differences in translation are attributable to the different 
commentaries followed by the translators. So, uniformity is not a feature 
discernible in the translations. Again, textual variants add to the absence 
of uniformity. In some instances, a word has more meanings than one. 


Preferring one meaning to the other(s), is to be counted as the privilege 
of each translator. 
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Ofthe three translations inculded in this volume, the first translation 
in verse is by S. Raman, the second translation in verse is by 
T.N. Ramachandran and the third translation in prose is by Nalladai 


Balakrishna Mudaliyar. 
All in all, here is a volume of three translations which, I daresay, are 


readable and well-nigh dependable. 


Thanjavur T-N. RAMACHANDRAN 
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TIRIKATUKAM 


(Text followed: £fls(paub, mevevraeurryrrev Qumius apeoqptb, Qamaseñnus 
ys eDuimyrei aere) Gauss nn i -Siausmrfenaupb Gusefi Gi immer Borsa 
Qumga, 1902) 


aqi apó 
INVOCATORY VERSE 


ESNIE HTV LD6T/553/19. mi STL (GHITS 
SOMO Lysias e5 FUSES — preh 
LITE FEL (POD Db (S) bep esrb 

Jena, UTT TLG. 

kannakan ñala malantatiun kamarucirt 
tannarum pūħkuruntañ cayttatium — nanniya 
máyac cakata mutaittatium immünrum 
püvaippü vanna nati. 


Those which measured the expansive space of cosmos, 
Those which uprooted the Kuruntha tree 

Of excellently attractive, cool, fragrant flowers, 

Those which kicked to pieces the charmed cart 

That neared to kill, — 

These three 

Are the feet of the Lord of Kayambu complexion. 


The feet of Him whose hue is the Kayámpüs enacted the three 


acts 

Of measuring the extensive cosmos, breaking the Kurunta rich 
in 

Cool and fragrant and beautiful flowers and shattering 

The Wheel of Gramary that rushed towards Him. 


Note. Kayampi: The flower of ironwood tree 
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The Wheel of Gramary: An Asura since called Sakatasura who 
assumed the guise of a fiercely rolling wheel. At the behest of Kamsa, 
he undertook to kill the child Krishna. Measuring the far-flung earth,! 
felling down the delightfully attractive cool fragrant-flowered 
Kuruntha tree? kicking up the illusory bandy*: these were feats of 
the (holy) feet of Thirumal of the kaya bloom complexion. 


pre 
l. «5585 sper Games DGD wu 

Qairreb ig. uSleir wren m Gm. g58ujes — Gerrevelleir 
fles Dmm Gardun mU Lb ()ubapesgytb 
fiae Curgy waha. 

Nül 
aruntatik karpinàr tōlun tiruntiya 
tolkutiyin màntár totarcciyuü — collin 


arilakarrun kélviyar natpum immünrum 
tirikatukam pólu maruntu. 


1. Shoulders of wives chaste as Arundhathi, 
Companionship of the magnanimous of right ancient lineage, 
Friendship of the wise listeners that shun the trivial in 
speech, These three 
Are, like tirikadugam, a medicine. 





‘Emperor Bali, son of Veerasenan held sway over the three worlds (upper, middle 
and the nether). Indra, King of Devas, jealous of his supremacy prayed to Vishnu to put an 
end to such overlordship. Vishnu agreed. He took the form of Vamana (a dwarf) and 
approaching Bali, asked for three paces of land as gift. Chukra, the guru of Bali, warned 
him that Vamana was God Vishnu incarnate and so he should be careful in acceding to his 
request. But Bali ignoring the warning promised to give the asked-for extent of land. 
Immediately after, Vamana took on his awe-inspiring divine form and measuring the three 
worlds with three paces, cowed down Bali, thus dispossessing him. 

2 Once an asura (rakshasa) induced by Kamsa, the uncle of Lord Krishna, was 
lurking in a Kuruntha tree on the banks of the Yamuna, biding his time to do harm to 
Krishna. Krishna then dancing and singing with gopis felled the tree with a mighty kick 
and thus put an end to the lurking rakshasa. 

) When Krishna as a child was lying in the cradle in the house of Nandagopa, he kicked 


and killed the asura who approached him in the form of an illusory cart to do him harm at the 
bidding of Kamsa, his uncle. 
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Arms of helpmeets like unto the chaste Aruntati's, 


. Kinship with them of hoary and noble lineage 


And friendship with the learned who can rectify the errors 
found in opuses: 


These three are like the medicine known as Tirikatukam. 


Note: Aruntati: The wife of Sage Vasishta, the paragon of 
chastity. 


. Union with ladies chaste like Arunthathi,! association with 


the renowned come of a flawless ancient line; befriending 
those who by listening to the words of wise (learned) have 
learnt to eschew flaws in words, — these three acts will serve 
one as medicine of triple ingredients that cures one of disease 


(bodily ills). 


FAG GUTS SOSOWUYG STOVE T 
Qeagoussr CGrefler Qsuised — merces elles 
Jprreirpen uem enfls Gea (Subepeiryib 
Guary uroi Qam. 


tankunan kunrat takaimaiyun tāvilcīr 
inkunattā rëvina ceytalum — nankunarvin 
nànmarai yalar valiccelavum immünrum 
ménmurai yàlar tolil. 


1. 


Nobility that falters not from its inherent virtue, 

Doing what men of excellent, undiminished sweet nature bid, 
Following the path of men versatile with four Vedas, — 

These three 

Are the profession of those of elevated conduct. 


. The unflawed character of one nobly-born, the performance 


Of deeds commanded by men of sweet and great nature 

And treading the path revealed by the knowledgeable ones 

Well-versed in the four Vedas: these three constitute the lofty 
one's way of life. 


* Arunthathi was the daughter of Kardama and wife of Vasishta. One of the Pleiades 
and generally regarded as the model of wifely excellence. 
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3, Free from blemish to one's noble line, treading the path of 


virtue, carrying out the behests of those of sweet temper 
that brings in its train deathless glory; acting in the way 
pointed out by those of clear understanding versed in Vedic 
lore (the four Vedas), these triple acts are the ways of the 
noble. 


3. seem Arar Qurrapaqunu arb Garresm. 
(Qéverrenerá Gamer uen pagi — Aww 
APurenys Qamea@ yagi (Sbepeinpiub 
suran urai Gs. 


kallark kinaná yolukalun kalkonta 
illalaik kōlār putaittalum — Illam 
ciriydraik kontu pukalum immünrum 
ariyamai yanvarun këtu. 


I. 


To conduct cultivating the company of the unlearned, 

To beat one's wife of firm chastity with a stick, 

To enter the life of a house-holder listening to the small witted,- 
These three 

Are the evils that accrue through folly. 


. Cultivating the kinship of the unlettered, beating with a stick 


One's wife poised in steadfast chastity and conducting 
The household affairs with the help of the parviscient: 
These three are evils which accrue through folly. 


. Developing friendship with the foolish, beating hard the 


chaste wife with a stick, taking to one's house the ignoble, 
these triple acts are the evils born of one's stupidity. 


4. — uesaqpeiren] anpsens Gaugyb Asra arp 
Quppsgi Garði Gspgiub — qpbperenená 
e&muieumrenesá Msuni Ah Gam eub (Subapeirpub 
sra awari AA. 


pakaimunnar valkkai ceyalun tokaininra 
perrattut kolinric céralum — murrannaik 
kàyvànaik kaivankik kotalum immünrum 
cava vuruvan rolil. 
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1. Living ostentatiously before envious enemies, 


Entering a herd of crowding cattle without a stick, 
Befriending an envious foe after deserting his company 
These three are the tasks of one destined to die. 


. Living the life of luxury in the presence of foes, venturing 


Into the midst of a herd of bulls or kine without a stick 
And befriending the hater who grieves the friendly one; 
These are the acts of one who is destined to perish. 


. Living in prosperity before one's enemy, going in the midst 


of a herd of cattle, breaking away from one who did harm 
and then seeking friendship with him, these three are the 
acts courting death. 


apmans gop Aig Bruurs Crom 
ef)eprpef)eurr Quare Faron Gajab — 0.153 
DAD Gubons ysgyd (ubapesmub 
NGB sm- Qm. 

valankat turaiyilintu nirppokku moppa 
vilaivilap pentirtóol cervum — ulantu 
viruntinandy vérrür pukalum immünrum 
aruntuyaran kattu neri. 


1. Crossing the floods getting down a wharf not in use, 


Embracing the shoulders of women with no comparable 
desire for union, 

Walking on foot to seek refuge in a strange place as a guest, — 

These three 

Are ways that lead to great misery. 


. Entering a disused ford to swim in water, embracing the arms 


Of women who share not equal desire for union 
And entering a new place as a stranger during one's misery: 
These three are the paths leading to immense distress. 


. Wading through rivers in unforded parts, union with prostitutes 


who love not in return, going to other places as unwelcome 
(forced) guests, these three acts land one in great grief. 


3—2 CICT/CH/12 


6 Tirikatukam 


6. 


pipirma GURY @rressrepILb Guerri 
ÉipeirGeupi sil) Giuirresmupb — apao 
exmryrresorenu.o Gura Gleurapesgonb (@)ubapespiub 
aengrrestrepuo Qury AFSG. 


pirartannaip pēnņuħńkā nanalum pënar 
tiranvēru kūrir poraiyum — aravinaiyaik 
kárànmai pola volukalum immünrum 
ürünmai yennuñ cerukku. 


1. 


Modesty when others praise and patronize one, 
Forbearance when enemies speak other than one's merits, 
Doing works of righteousness as the virtuous cloud, — 
These three, 

Are the majesty of a ruler's governance. 


. Feeling abashed when others praise, forbearing foes 


Who ignore merits and revile, and performing 
Deeds of virtue as of right; these three are 
Constitutive of great and legitimate pride. 


. Filling with bashfulness (modesty) when others honour one; 


showing forbearance when an inimical person wantonly 
slights one, undertaking munificence like the cloud (without 
any thought of a recompense): these triple acts which 
bespeak noble qualities are a great treasure. 


UTOE EYTT menevUu.n — QY Lorrerreueurrešr 
Gerdes 519.09) Amás- Liebeveneuujeir 
AFUTE am AHED (Sibapeirpub 
ZIGGO E ENT. 


valaimt nulla ralaippatalu mālallān 
celvak kutiyir pirattalum — pallavaiyul 
aficuván karra varunülum immünrum 
tuficiman kanta kana. 


1. The ullal bird trying to attack the valai fish, 


One of no manly virtues being born in a rich household, 
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A rare text learnt by one fearful of an assembly. 
These three are dreams dreamt by a mute in sleep. 


. The attempt of a snipe to catch a scabbard-fish, 


The birth of an effete one in an opulent family and the rare 
Learning of one who dreads the assembly of the learned; 
These three are like the dream dreamt by a dumb one. 


. The little snipe attacking the Valai fish, an inefficient person 


born in a rich household (trying to manage things); the 
knowledge of great works possessed by one who shakes 
with fear in an assembly of the learned, these three situations 
are of the nature of the dream of a dumb man (in sleep). 


GysrreveoeneuujL". Graya Gyms Qorb 
peveoeneuujesr Grodin i. swuh - QUESSI 
Qeubsyen na eu LL mie, Gereirlupb (Sibapeirmub 
STHgsieows enm Gurrerr. 

tollavaiyut tónrurt kutimaiyun tokkirunta 
nallavaiyun mémpatta kalviyum — velcamattu 


ventuvappa vattártta venriyum immünrum 
tantammaik küràp porul. 


1. A noble lineage entitling membership in an assembly of 


elders, 

Scholarship recognized in a concourse of the goodlylearned, 
Resounding victory over foes to the happiness of a warring 
king,— 

These three 

Are subjects not to be spoken of in self-praise. 


. Getting born in a hoary and noble clan, manifesting eminent 


knowledge 
In the assembly of the learned and achieving great 
Victory in a fierce war to the delight of one’s king; 
These are not to be articulated in self-praise. 


. The respectability evident in those of an ancient family, the 
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rare scholarship in a goodly assembly of the learned, the 
great victory gained by killing many a foe in a triumphant 
war much to the delight of one's king, these are things about 
which no self-publicity is needed (for they are evident by 
themselves). 


Augen your rese) esa pev 

p fon i Lies. eng & STD UMEA 
up Hu www gag Qudepergyrd 
ULSET STE VD. 


perumai yutaiya rinatti nakaral 
urimaiyil pentiraik kāmurru valtal 
vilumiya valla tunital immünrum 
mulumakkal káta lavai. 


1. Deserting the company of the glorious-virtuous, 
Living with a craving for the company of women, not 
one's own, 
Deciding on doing what are not excellent, ~ 
These three 


Are the objects of desire of men of wholesome folly. 


2. Quitting the company of the glorious, 
Loving and living with women, not one's own, 
And bent upon doing that which is not good: these three 
Are desired by the absolutely foolish ones. 


3. Parting with the noble-minded, seeking illicit union with 


women, deeming things ignoble as noble, these are things 
desired by a stupid man. 


&esmáamu Aerergs yab LSeméemyáq, 

eps Gsrren iwr UMUFHM DID — LITSID 
seWenLou$ eurer guiel ub. (Stbapeiryib 

Heron uug Dev. 


kanakkaya rillata varum pinakkarukku 
müttórai yillà vavaikkalanum — pattunnum 
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tanmaiyi làla rayaliruppum immünrum 
nanmai payatta lila. 


1. A village that has no preceptor to teach, 
An assembly without elders capable of settling disputes, 
A neighbour without the virtue of sharing what he eats, — 
These three 
Have never bestowed any good. 


2. A village without a teacher, a forum lacking in 
Great men who can resolve disputes and living close 
To them who do not share their food with others: 
These three are incapable of conferring any good. 


3. A place where there is no (good) teacher; an assembly where 
there is none wise enough to settle a doubt or dispute, the 
presence nearby of one who does not share his food with 
others, these three things bring no good to any one. 


eñeñurmsres o» $5." HS arresti gb alps 
saurana srar Sjengujtb. — Gaefflurrarreir 
AOT UVEY Gemgonb Qidapespd 
ear Owr Gpr Sje»L J. 


viliyätān küttāttuk kantalum vilak 
kaliyātān kava turaiyum — teliyatan 
küraiyut palkāluñ cëralum immünrum 
ürellà nóva tutaittu. 


1. One that knows not to sing presenting a dance-drama, 
Unguarded utterances of one so drunk as to fall flat, 
Frequenting the house of one that has uncertain doubts, — 
These three 
Are wrongs that the entire village resents. 


2. Attending a dance conducted by one who knows not to sing 
The unguarded utterances of even a teetotaller 
And the frequenting of the house of a person lacking in 
Clarity: these three cause harm to the entire town. 


3. Witnessing, uninvited, the dance (acting) of a person; 
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indulging in loose-talk like an intoxicated drunkard; 
frequenting the house of a person who does not trust you, 
these three acts are a source of pain to all the inhabitants of 
the place. 


12. #@ermer Qorri ELLIT UMPLUT 


13. 


QGauenrror Gewesrsrett añqp6 9) aemresnrrmsres 
Gararrar Qarana wman (@)ubapaury 
Garra eumps ahg. 


tālāla nenpan katanpata válpavan 
véldla nenpan viruntirukka vunnátàn 
kolala nenpàn maravátàn immüvar 
kélaka válta linitu. 


1. Who lives without borrowing is said to be a man of self- 
effort, 
Who eats not while guests are hungry is said to be a 
benefactor, 
Who forgets not what is learnt is said to a disciple proper,- 
These three 
To live as friends is beneficial. 


2. He who borrows not is the one that lives by self-effort, 
He is a Vélala who eats not when guests remain hungry 
And he is a scholar who forgets not what he has learnt. 
Living with these three in kinship is sweet. 


3. He who labours hard (is energetic) is free from debt; he 


who eats not by himself keeping out guests is benevolent; 
he who takes into heart deeply the words of his teacher 
does not forget things; to live in friendship with these three 
kinds of people will bestow good on one. 


Se» waur esflemüSlener FTVS 

Gg Duimbie) aiebevrr errre — ug 
oran Genset meuf Guieir glibapeuj 
utes (Bib Quma uum. 
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cila marivà nilañkilai calak 
kutiyompal vallà naracan — vatuvinri 
manta kunattàn ravaciyen rimmüvar 
ydntum perarkari yar. 


1. A son is one who knows the reputation of his parents, 
A King is one who guards his citizens excellently well, 
An ascetic is one of renowned blemishless character; 
These three 
Are rare to meet at any time, anywhere. 


2. He who is alive to the greatness of his parents and behaves 
well 
Is a scion; he is the ruler who guards very well 
His subjects and he is a tapaswi whose virtues are 
Unflawed: these three are rare to come by. 


3. A son who understands others properly and behaves; a king 
who protects his subjects well, an ascetic of immaculate 
work, these three people are rare blessings in any place. 


Quia eÑuieb Dereon u Aisma 
GEreigysd eummrreub Gugon wiressrHes 
Asp GanG HSE Awon Qiepsingns 
Gna gajo uim. 


ilukka liyalpir rilamai palittavai 
collutal varrákum petamai yantuñ 
ceruvotu nirkufi cirumai immünrum 
kuruka rarivutai yar. 


1. It is natural for youth to commit faults, 
A fool is mighty in saying things, by the wise, forbidden, 
The lowly wickedness stands in wrath, always, — 
These three 
The wisely virtuous shall never go near. 


2. Youth is prone to pursue deviation; foolishness wields 
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Words forbidden by the wise and smallness 
In stature ever revels in wrath: 
These three are shunned by the wise. 


3. Lust is susceptible to faults; stupidity indulges freely in talk 
condemned by the wise; meanness ever puts on a wrathful 
countenance. So the wise keep away from these three. 


15. Quraypi arapi Qurrñ)uienmumi ena) far 


16. 


SMpahi_sgi Coramgis SL e»t ab — os É)esrir 
Qari dwm uriuri bapa 
BLEI ILTA Haury. 


poyvalanki valum poriyaraiyun kaitirintu 
tālvitattu nërkarutun tattaiyum — ülinà 
lotti vinainalam parppànum immüvar 
natkap patda tavar. 


1. The ignorant fool who lives by spreading lies, 
The weightless idiot that thinks him higher, humbled by 
changed fortunes, as his equal, 


One that expects rewards out of chance relationships, 
These three 


Are unfit to become one's friends. 


2. The fool that lives by falsehood, the fool that regards as proper 


The one who slips from righteousness and lives 
A base life and he who led by fate 


Befriends solely to exploit: these three are unfit for 
friendship. 


3. He who lives by lies is a fool; he who deems another fallen 
from high estate as his equal is hollow of heart like the hollow 
bamboo; he who thrown by fate into the friendship of 


another, seeks to exploit such friendship, these three kinds 
of people are unfit for friendship. 


Loessrenfleir ipeo eurreir ja) Brg wrAeSyus 
Guaira Sit poor. Qubmrgynb — e cgb 
Mae Gwpan Gsm. rgi (Qubapeu 

errem ej. ibt ig) eam. 
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manninmél vānpukal nattānu macilcirp 
penninut karputaiyat perrdnum — unnunir 
küval kuraivinrit tottanum immüvar 

cává vutampeyti nar. 


1. One that has planted firm one’s sky-high fame on this earth 
One that has for his wife the purest among women of 
faultless excellence, 
One that has dug up drinking-water wells in abundance, — 
These three 
Shall attain undying frame. 


2. He that has gained heavenly renown, he whose chaste 
Helpmeet is poised in flawless glory and he who has 
Dug up wells rich in potable water: these three 
Are the embodiments of athanasia. 


3. He who has established his great reputation on earth, he 
who is blessed with a wife of immaculate chastity among 
maids (women) and he who has sunk for charity perennial, 
drinking-water wells, — these three attain deathless renown. 


CPLUNGTE RICTEOLOS SHMYITADJ GI &DLjent UIT 
HULSE mpm POVIER — eum ien. 
Qar Aau Qeuesaq AA (Sibapeur 
SVAL tenomensaii— cng. 


müppinka nanmaik kakanránun karputaiyat 
püppinkat cárát talaimakanum — vàyppakaiyut 
colvenri véntu milinkiyum immüvar 

kalvip punaikaivit tàr. 


1. Who shuns an ascetic life even in old age, 
The husband who cohabits not his chaste wife after her 
periods, 
The hypocritical ascetic desiring, his word to win, a foe to 
truth,- 


These three 
Have given up the life-boat of education. 
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18. 


19. 


2. 


He that has distanced himself from virtue even in his 

Old age, he who does not cohabit with his wife 

After her catamenia and he of the ascetic garb who seeks 

Victory in logomachy: these three have abandoned the ark 
(of life). 


. One who even in old age does not give up desire (and take 


to asceticism), a husband who does not embrace his chaste 
wife when she takes her bath after the third day of her menses 
andan ascetic who seeks to preponderate by indulging in 
lies, harsh words, slander and gossip, these three have 
relinquished (given up) the boat of learning. 


PGSMMUITET ÖHT PLL tensa 
Amam Merron Afab — 2 (meflencsr 
LATEHGHEAS Blesrepitb Aub ehui (Sibeyesrmub 


Borah esperti (tb. 


orutalaiyàn vanturüu müppum punarntark 
kirutalaiyu minnàáp pirivum — uruvinai 
ullurukkit tinnum perumpiniyum immünrum 
kalvari naficap patum. 


L. 


Old age that afflicts only one of the spouses, 
Separation that is painful to both that have met and mingled, 


Incurable malaise that eats from within one's physique — 
These three 


Are to be feared greater than robbers. 


. Inevitable old age, separation that grieves 


The two that flourished in togetherness 
And the incurable malady that inly corrodes 
Body; these three are more dreadful than bandits. 


- Old age that is sure to come, separation of friends that will grieve 


both, incurable disease that eats up the vitals of the body, these 
three are to be dreaded more than we would a robber. 


Garrewimresesá Garni Gems Aus Qroevella) 
t$Imeiraen Blei Gimmapes UT — ums AS Purr 
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sr@ibumd um (9 wA (@)ubapeurp 
rr @nusrm HIME tieu. 


kolyGnaik kótuñ kunamiliyu mellir 
pirankatai ninroluku vànu — maranteriya 
tëtumpam pāttu mariviliyum immüvar 
natunkar rūħku pavar. 


1. 


The cowardly dastard that runs from the killing war 
elephant, 

He, that stands, in day-time, in front of another’s threshold, 

The fool that nurtures the dancing snake ignorant of its 
ingratitude, — 

These three 

When considered, are men who sleep. 


. The worthless mahout that flees from the murderous 


elephant, 
The adulterer that nocturnally seeks the home of someone’s 
Wife and the addle-brained, who all unaware, causes 
A snake to dance: these three are steeped in stupor. 


. The valourless warrior who flees from a deadly elephant 


(in the field of battle), the person who waits at the door of 
his neighbour biding his time to his neighbour's wife and 
the stupid one who for getting the snake’s deadly nature trains 
it to dance, these three people, — if we investigate we will 
find, are those who court death.‘ 


gongs IAE UQIY UFD 

uP wawi Garrergyib — SBS Garner 
sharara Amarr LAAR Qidepesrpyieb 
eTebeurr&Q AAT Her. 


acai pirankat patutalum pācam 

pacippa matiyaik kolalum — katittoruvan 
kallanen rellap patutalum immunrum 
ellarkku minnā tana. 





5 Alternative meaning: He who runs in front of an elephant/ straight into the presence 


(face) of an elephant. 


6 These three people, if we investigate, we will find, are those who shun not sin. 
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1. Cultivation of greed for the wealth of others, 
Cultivation of sloth forcing the beloved ones to hunger, 
Cultivation of physique with the ridicule that one is unlearned, — 
These three 
Are painful to everyone. 


2. Coveting the wealth of others, remaining idle 
Without relieving the hunger of kith and kin 
And grown old getting derided by others as an unlettered one: 
These three cause misery to all. 


3. Hankering after others’ wealth, (wealth accruing in the hands 
of the wicked), keeping idle when one's kith and kin are steeped 
in hunger, being derided by one as illiterate (uneducated), 
these three (situations) are disagreeable to any one. 


24. uuri srp ampse Glemermuiiis 
Qeuigone rri má SlmuLjepL eno — STIGLI 
LIGUBITIG. HUMVEE Sm me (Sutbeoeirmiub 
BUMA Boag Caren. 


varuvayut kálvalanki vàltal ceruvàyppac 
ceytavai nàtàc cirapputaimai — eytap 
palanati nallavai karral immünrum 
nalamátci nallavar kól. 


1. To live endowing a quarter of one's income for charity, 
Nobility that seeks not accomplishments that make victory 
possible, 
Seeking many sources to attain and learn what is good, — 
These three 


Are the principles of the virtuous whom goodness rules. 


2. Allotting one fourth of one's income for dharma, 
Non-soliciting of glory for victorious and martial deeds 
And faultless learning acquired through many excellent 
Sources: these are the principles which guide the glorious. 


. To live spending a quarter of one's earnings on charity; to 
live with glory Without being puffed up at what one had done 
to attain victory in the field of battle, to enquire extensively 


22. 
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and choose the best for study, these three are the objectives 
of good and noble people. 


LJDGlpesrepiLb Lima senerupb uwa u b 

uppor Gr weimáOsqyub — OsH@pems 
Qumiggieng Guieirepib Lienausiuemb (Subapsirpiub 
Asm «fib Spon. 

parrennum pacat talaiyum palavaliyum 
parrarà totu mavátterum — terrenap 

poytturai yennum pakaiyirulum immünrum 
vittara vitum pirappu. 


1. The fetter of affection called attachment, 
The chariot of greed that runs in many directions, unbound, 
Inimical darkness of a transparent lying utterance, — 
These three 
Their seeds destroyed, the cycle of birth will cease. 


2. The fettering bond of attachment, the Chariot . 
Of Desire that runs on and on non-stop and the murk 
Of enmity caused by uttering obvious falsehoods: 
If these three perish seedlessly, deliverance stands gained. 


3. The rope-shackle of attachment, the car of longing that 
rides over things of the world without shedding desire, the 
repugnant evil of deliberate falsehood, the seeds of these 
three evils dying, the evil of (the cycle of) birth (and death) 
will perish. 


gore Gasm(Dénib SOSOUY WITEHSS TT 
Gipi agis Qarpay — Gab Gem 
Liv Gum exfuBus Agenguyd (g)bepeirib 
Boones umm suy. 


tanan kotukkun takaimaiyu manattar 
kurran katinta volukkamum — terrenap 
palporu ninkiya cintaiyum immünrum 
nalvinai yarkkun kayiru. 
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1. Benign nature of making a charitable endowment, 
Blemishiess conduct of honourable men, 
A mind freed clear from cumbrous manifold things, 
These three 
Are the ropes to bind the benefits of good deeds. 


2. The capacity to give liberally, faultless conduct 
Of those that are poised in honour and the mind freed 
From attachment to very many things: these three are 
The rope that fastens the doer with the fruits of his deeds. 


3. The worthiness of doing charity, the flawless conduct of the 
modest, the disposition entirely free from attachment to 
things (of the world); these three are the rope that safeguard 
the fruits of benefaction (charity-virtue). 


errem. (8 Gioes mmu. senflenaeur ufleirameogyub 
gnam A ex." Gum) Gse»gu, — wore 855 
smps umsat USTESUPLD (Subapeirmnb 
«eubési uso wer. 


kàntaku menrot kanikaivà yincollun 
tüntili nutpotinta téraiyu — mántacirk 
kaltta pakaivar vanakkamum immünrum 
álccip patukku malaru. 


1. Sweet words from the mouth of the prostitute of revealing 
soft shoulders, 


Toad's flesh pierced by the fish-hook, 


Ostentatiously open obeisance of vengeful foes, — 
These three 


Are hells that will drown one to the bottom. 


2. The sweet words of the soft-armed and bewitching bawd, 
The frog's flesh covering the fish-hook and the majestic 
Display of obeisance from foes of well-settled hatred: 

these three 


Are the infernos in which the victims are immersed. 


25. 
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3. The sweet words of lovely, soft-shouldered courtesans, the 
frog inserted as bait in the angle, the rich,pleasing adoration 
by inveterate foes, these three drag one to the depths of hell. 


Qami Arri eurrapë5s Auu OLSSEN 
AISO NOVUS wTUGsmpwy — meveveug &c5 
wags eupUn mmi Garreirpmggnb Qoapart 
waggie Gmm) ST). 


cerukkinal vāluñ ciriyavanum paittakanra 


_alkul vilaipakaru māytotiyu — nallavarkku 


vaitta varappuran konranum immüvar 
kaittunnàr karrarin tar. 


1. The young fool that lives in self-pride, 
The prostitute that sells for a price her supple, sumptuous 
rumps 
One that destroys the charitable house for ascetics, — 
From these three 
The learned and knowing shall not eat food. 


2. The little-minded one upborne by pride, the bejewelled 
Bawd who vends her forelap like unto a cobric hood 
And the destroyer of endowments created for the virtuous: 
From these three, men of dharma will not accept aught. 


3. The self-conceited living of the mean, the harlot of choice 
bracelets who sets a price on her charms, the one who 
destroys an institute of charity for the deserving good, the 
truly wise (learned) do not eat the food offered by these three 
kinds of people. 


goa sD AGEHere! wrogi 
Qamba Dw 55 amharai — assved HH 
Ba Mehigyeo_us eurramepnb Qep 

ere Awtu eur. 


olva tariyum viruntinanu maruyiraik 
kolva titainikki valvanum — vallitir 


` cila minitutaiya vàcanum immüvar 


fidla menappatu var. 
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1. The guest that knows the hospitality possible, 


One that interferes and prevents the killing of a dear life, 
The teacher of well-resolved, high moral tenor, 

These three 

Shall be called to sustain the world. 


. The guest who deems the hospitality generous 


The one that thrives prohibiting the killing of lives 
And the teacher sweetly poised in well-established glory: 
These three constitute the lofty world. 


. A guest who can appreciate the civilities shown him, a 


person who lives prohibiting killing of lives, the firm-willed 
teacher who treads the path of virtue that does good to the 
soul, these three are deemed the exalted. 


27. eaewurapgy Boma. a| etr, g) GuerOumgpid 
uruh Gerebeorr AGS ~ CardeunMe 
STUNSDICH erreirmrresseoio Gerpirenw Qidapssgyed 
grew Quarry Gsm fleo. 


unpolutu niráti yuntalu menperinum 
pálparric collà vitutalun — télvarric 
cdyinuñ canrdnmai kunrdmai immünrum 
tüuya menpar tolil. 


1. 


Taking food after bathing in water when one eats, 

Whatever one gets, ‘avoidance of prejudicial evidence, 

Though shrunk in skin, to be undiminished in honest 
righteousness, 

These three 


Are the jobs of those that call themselves pure. 


. Duly bathing before eating, refusing to bear false witness 


Ignoring the proferred benefit and the undiminished 
Upholding of righteousness while the body 
Wastes in penury: these three are the deeds of the pure. 


. Bathing before eating, bearing not false witness whatever 


be the gain otherwise, deviating not from one's nobility of 


Text, Transliteration and Translations 21 


character even at the risk of one's life — these three are the 
acts of the pure-hearted. 


28. Gaciagy Gume Glexesur(pengs« Borer Neud 
Qoog srn Doce — evel 
Gef qnm umido ured Qiepar 
LUEGEDS ensem elm. 


velvatu vénti vekunturaikku nonpiliyum 
illatu kàmur riruppànum — kalvi 
cevikkurram páàrttirup panum immüvar 
umikkuttik kaivaruntu vàr. 


1. A non-fasting ascetic that shouts in anger aspiring to win, 
One, that desires for things that one does not possess, 
One that finds faults in what he has heard while learning, — 
These three 
Are men that pound the husk and pain their hands. 


2. The unprincipled one who shouts in wrath to gain success, 
The one who hankers after what is not his 
And the one whose learning is wasted in fault-finding: 
These three but pound the husk making sore their hands. 


3. The mean-minded who with a view to overcome others 
wantonly indulge in irate words, he who hankers after 
impossible things, he who is all ears to pick up hole (flaws) 
in the knowledge acquired by others — these three are people 
who attempt to pound the chaff and grieve. 


29. Quana Iarr SesrGsebeflD Gešsrprrentp 
sarp epsujn)epimi ¿reo Gir Bese. 
Lbesmeflenipiba euripibrresur unfpuirrenuo @)rberpesrmytb 
prados pros Qmrra@. 


penvilaintu pincelinun tancelavir kunrámai 
kanvilaintu kaiyurinun katal porutkinmai 
manvilaintu valnan matiyamai immünrum 
nunvilainta nülavar nõkku. 


4—2 CICT/CH/12 
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1. Not deviating from one's path even when willingly a woman 

follows behind, 

Not desiring for wealth even when with its searching eyes it 
reaches one's hands, 

Not to deem one's living days great, desiring for landed 
wealth, 

These three 

Are customary for scholars of texts, desirous of their subtle 
import. 


2. Remaining steadfast even when a woman offers herself, 
Fostering no desire for the covetable object that comes to 
one's hands 
And abstaining from the wasting of life seeking landed 
wealth: 
These three are the objectives of scholars of excellent 
learning. 


3. Deviating not from the path of rectitude even when a lady 
with misplaced passion dogs one's steps; coveting not others' 
property even when it falls into one's hands by itself, 
honouring not the life of attachment to things mundane, 
these three are the ideals of those who have learnt great 
works with deep insight. 


30. sarats Qrar Guieiremr Gleurrseugpib 
Loira Gerdes aUi Quréenciry Bsorresnb 
ereirpi wipes Asiara Qhapaj 
Herm spa urh. 


tannaccic cenrárai yellà voruvanum 
manniya celvattup poccàppu nittanum 
enru malukkà rikantanum immüvar 
ninra pukalutai yar. 


1. One that ridicules not those who seek him, out of love for 
him 
One that has left forgetfulness in days of abundant wealth, 
One that has, forever, relinquished jealousy, — 


31. 
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These three 
Are men of everlasting fame. 


. The one that does not ignore him that sought that one 


In love, the one, now immensely rich, is unforgetful 
Of his past and the one freed from envy: 
These three have gained ever enduring renown. 


. He who scorns not those who seek his protection, he who 


forgets not (his kith and kin) when in great prosperity, he 
who even in enmity is free from jealousy, these three earn 
deathless renown. 


LiéUevena/uj VVD BOMID TEGIL I 
Hove (pr Hupmgyd — even 

mrref) Ger GiLimqm emméáegyub (Sbetpesrmin 
Qerrelduy Gordons gene. 


pallavaiyu nallavai karralum pdattuntan 
killara muttà tiyarralum — vallitir 

ráli loruporu lakkalum immünrun 
kelviyu lellàn talai. 


1. 


Learning what is good from several texts, 

Leading without blemish a householder's life sharing one's 
food, 

Creating wealth with persevering effort, 

These three 

Are the most excellent of precepts heard. 


. Gaining excellence by attending many learned assemblies, 


Leading unflawed the domestic life sharing food with others 
And completing any undertaking through sustained effort: 
These three form the crown of learning. 


. Learning the best from varied works, sharing one's food 


with others (as prescribed in learned works) and living a 
conjugal life without blemish to household Dharma, 
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achieving a great objective with dogged energy, — these 
three are the foremost amongst ideals in life. 


32. gietr@umpP Qs QuraserQsrmene pir Gsevr 
Gives! Gung e165 Arribaren — perQumpenus 
B)bm)er wiwa Qerevergyd (Subepeirpib 
SDHOOGST HT GL eir. 
nunmoli nókkip porulkolalu nürkela 
venmoli vëntinuñ collamai — nanmoliyaic 
cirrina mallarkat collalum immünrum 
karrarintàr pinta katan. 


1. Understanding the meaning looking into the subtle language, 
Never telling, even if desired, a fanciful meaning 
unacceptable to the text, 
Telling words of moral import to those who are not lowly, — 
These tbree 
Are the obligations undertaken by the knowing and learned. 


2. Arriving at the import by means of subtle perception, 
Abstaining from futile words disapproved by texts, even 
when importuned 
And imparting words of wisdom to the flawless ones: 
These three are the duties of those well-versed in learning. 


3. Understanding the suble meanings of words with deep 
insight, giving not inappropriate meanings to works even 
if one so desires, speaking out truths to people who are 
not low-minded — these three are the duites set by the 
learned before themselves. 


33. Garaa arapi (ig umu Goese 
urab Gurg .oesioé&aesb — Garder 
saoL Louh Dirr am'n ub (Subepeirub 
uan Gams Umm A. 


kōlañci valun kutiyun kutitalii 

yalamvil pólu mamaiccanum — vēlin 
kataimanipor rinniyàn kappum immünrum 
pataivéntan parru vital. 
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1. Citizens who live fearing a King's sceptre, 
A minister embracing the citizens like banyan roots, 
The protection of resolute chieftain like the jeweled crest of 
a spear, 
These three 
Are things to which a king of armies is attached. 


2. Subjects who fear the sceptre, the minister who loves them 
And is supportive like the banyan's stilt-roots and the protection 
Of the bodyguard, firm and tough like the spear's ring: 

To these three, the king with an army shall hold fast. 


3. Subjects loyal to the ruler of the land, a minister who can 
prop up the subjects like the hanging roots (from boughs), 
the guard kept by the strong, firm like the ring round the 
javelin (spear, lance), — these three are things that the armied 
king should not give up. 


34. apap at arais unten Gori hg 
apenmiblene) Garr arab — Amper 
JDeveuene) uslebeurré q5tg.ujtb (S)ibepeur 
2.605 QDI eum. 


münru katankalitta parppanu mórntu 
murainilai kotà varacum — cirainin 
ralavalai yillak kutiyum immüvar 
ulaka menappatu vàr. 


1. A Brahmin that repays his triple dues, 
A fully enquiring king that swerves not from justice, 
Citizens, freed from care, under a king's protecting rule, — 
These three 
Shall be called to comprise the world. 


2. The Brahmin who discharges the triad of obligations, 
The King well-versed in rulership who swerves not from 
law, 
The subjects who fear the ruler but are free from worries: 
The realm where these three thrive is the greatest. 
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Note: A Brahmin should discharge his obligation (1) to the 
devas by performing sacrifices, (2) to the sages by following 
their precepts and (3) to the manes by offering oblations 
and libations. 


3. The Brahmin who has done his triple dharma of learning 
the Vedas, offering sacrifice and giving birth to children 
(who has done his duties by Devas, rishis and the manes), 
the King who investigating into the crime of his subjects 
does not deviate from the path of righteousness (and inflicts 
due punishment), subjects who abiding by the just rule of 
their king live care-free, — these three are deemed the exalted. 


35. (GSTS ard Qenrap58lumisr Guoensujb 
prey QugwGscral mee»; ETT 
aanren usleirg) wep ras (Subepeurr 
Quouwibrenw Gioesfli) Lieu. 


munnirt tiraiyi neluntiyankà métaiyum 
nunnür perunkélvi nürkarai kantanum 
mainirmai yinri mayalaruppàn immüvar 
meynirmai ménir pavar. 


1. A genius whose mind is not restless as the waves of the sea, 
One that knows the ultimate meaning through abundant 
listening to subtle texts 
Without any deluding nature, one that has cut off illusion, 
These three 


Are those that dwell in the world of everlasting bliss. 


2. A great and calm mind unlike the wave-tossed main, 
Assiduous mastery of the great and subtle texts 
And unflawed freedom from bewildering tohubohu: 


These three secure the abidance in the world of true 
beatitude. 


3. The learned whose mind does not toss like the waves of the 
sea; the one who by deep thought and great knowledge 
acquired by listening to others has realized the truths of 
works, the one who without the blemish (stain) of lust, anger 


36. 


37. 
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and illusion puts an end to ignorance, — these three attain 
eternal bliss. 


rayar Gulia sjeo Qui Qorri 
iITe9lL__esrL rr g Aruri Aora 
samym GeueirefluIm Glsrrebeurrepiub Q)depeur 
Iru mj)eur siris UT. 


ünun tuyirkat karulutaiyé menpanun 
tànutanpá tinri vinaiyakku menpanun 
kàmuru vélviyir kolváinum immüvar 
tàmarivar tankanta vàru. 


1. One, eating flesh, affirming that he has mercy for living 
creatures, 
One, without commitment of effort, affirming that his former 
deeds will make him wealthy, 
One that kills life in a yaga seeking a benefit desired; 
These three 
Know themselves only as their senses envisage. 


2. The meat-eater who says he has compassion for lives, 
He who does nothing but claims fulfilment through his 
Destiny and he who kills lives in a yagna for personal benefit: 
These three are knowledgeable but in their light. 


3. One who though eating flesh professes mercy for lives; one 
who without making any effort thinks that everything will 
be done by fate, one who with a view to gaining benefits in 
this world kills lives at a sacrifice, — these three have not 
properly understood the truths (from truly learned people). 


@meneru] em umaj Garr (ypeblesfhus 
araa Gorai @¿9g etpu — timeo Guimgyrtb 
gmim Grarmib yorab (S)ubepeirpiub 
@urrtienun HOLT UPES. 


kuralaiyu natpalavu tónru muraliniya 
calpinir rónrun kutimaiyum — pálpólum 
tüymaiyut tónrum piramanam immünrum 
váymai yutaiyàr valakku. 
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1. In the weight given to false report appears the level of one's 


friendship, 
In honourable aspects sweet to attain appears one's noble 
line, 
In its milk-like purity appears the fealty of an oath, — 
These three 
Are the customary scales to measure the true and faithful. 


. One's friends are known when one's wealth shrinks, 


One's sweet and noble qualities will reveal one's lofty clan 
And milk-like purity will manifest in one's true nature: 
These three testify to the true one's way of life. 


. In adversity the depth of friendship is gauged,’ in the 


abundantly sweet excellence of moral work, one's noble 
birth is revealed; in milk-like purity of heart, the truth of 
one's nature is evident. These three are the paths of the true. 


38. samar Muss $5595 smpai 


Qarar Quah Gigas) — (peiresflui 
UBT GET Quo Awu (Subepeirmpub 
Qr (pent S%Q@tb Lien... 

tannai viyantu tarukkalun tálvinrik 

konnë vekuli perukkalu — munniya 
palporul vekkuñ cirumaiyum immünrum 
celva mutaikkum patai. 


1. To glorify one's self in false self-esteem, 


Without control wastefully to wax in one's wrath, 


Mean craving for manifold things that one sees, — 
These three 


Are the instruments to demolish one's wealth. 


. Pride ensuing from self-admiration, lacking humility 


Unreasonable indulgence in wrath and utter baseness 





? Alternative meaning: when one carries tales against another, 


insinuation is made the depth of his friendship with the one insinu 
apparent. 


in the one to whom the 
ated against will become 


39. 
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Which covets all things one’s mind lusts after: 
These three are the weapons that destroy one’s wealth. 


. To blow one’s own triumpet and become self-conceited; 


without humility, to intensify one’s anger without cause; to 
be so mean as to covet all things that could be thought of, 
these three are the forces that do away with one’s wealth. 


Ljenev.oui&Lb Gagi Qury Aune Garig 
SUDWESH SMAA umpa — Gerenoapelpgy 
Qurunnwsses GRAEL Le) (S) bepesrmib 
parcou) errem] Agrie. 


pulaimayakkam ventip porutpentir téytal 
kalamayakkan kalluntu vältal — colaimunintu 
poymayakkan cütinkat tankal immünrum 
nanmaiyi ldlar tolil. 


1. 


Enchantment of flesh is to drown oneself among women 
who are after money, 

Enchantment of the pot is to live drinking toddy, 

Enchantment of lie is hating words of truth and stay in 
gambling,— 

These three 

Are the jobs of men with no good in them. 


. Baseness is having union with harlots, 


Quaffing toddy is but licking spittle and association with 
Falsehood defying the words of wisdom is like abidance 
In gambling houses: these three are what the debased do. 


. Union with harlots — thus courting evil, drinking toddy to 


intoxication, disregarding the words of the wise and getting 
steeped in lie, by taking to gambling, — these three are the 
acts of the wicked (vicious). 
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40. 


41. 


Gageh nig cub ng) vaatje 

Gangs Gaurapss apept-_enupujtb — Lim guesurgspib 
Bee) eurrestreniD Sow gib. (gyubaypespitb 
Greve)! eurem] Gieb. 


vekuli nunukkum viralu makalirkat 

kotta volukka mutaimaiyum — pattunnum 
nallari vànmai talaippatalum immünrum 
tollari valar tolil. 


1. The strength of will that controls one’s anger, 
Purity of conduct suited to the purity of one’s wives, 
Being first and foremost among the goodly that share their food, 
These three 
Are the jobs of those proficient in ancient texts. 


2. Valiancy to control wrath, good conduct esteemed by 
Goodly wives and the proneness to share 
Food with others gracefully: 
These three characterize the traditional acts of the great ones. 


3. The manliness of subduing anger, moving with ladies in an 
agreeable manner, the enlightened eminence of attempting 
to lead a life of munificence, — these three are the acts of 
people who are versed in ancient wisdom. 


remi &Garreir His S SA 
SIGLO GADE se»aenibujLb — ALITY 
Dramen Ú L TU Ausg (@)ubepesmitb 
Gacraiuy Glerevevr Sene. 

alantarkkon rinta pukalun tulankinun 
tankutimai kunrat takaimaiyum — anpati 
nànàlu nattàrp perukkalum immünrum 
kélviyu lellan talai. 


1. Fame of having given something to relieve the deprived, 
Though weakened, not to wave in the nobility of one’s lineage, 
Day by day to wax in love increasing one's friends, — 
These three 


Are the most excellent of virtues heard extolled. 
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2. The fame born of offering relief to the distressed, 
The maintaining of clan's honour, though in straits, 
And the gaining more and more of loving friends: 
These three are the best of celebrated virtues. 


3. The reputation born of helping those who suffer from want, 
refraining even in adversity from acts that will tarnish one's 
nobility of birth, ever helping more and more with intense 
love those befriended, — these three are foremost acts of 
Dharma. 


42. ewe) ass QUHET (POTD 
Ligofslegib unguurengs Suur Qeurupsed 
2yh emm eur be (S)ubapeirpiu 
«up eir.) Guari (519.55. 
kalakattal vanta porulka muramai 
palakinum parpparait tippo lolukal 
ulavinkat kamurru váltal immünrum 
alakenpa vélan kutikku. 


1. Not to crave for wealth that comes through gambling, 
Though familiar, moving with 
Brahmins as with fire, 
Willingly adopting agriculture as one's way of life, — 
These three 
Are virtues handsome to a family of peasants. 


2. Abhorring the gain in gambling, dreading like fire 
The Brahmins with whom one mixes well and leading 
The life lovingly dedicated to agriculture: 

These three beautifully become the life of Velalas 


Note: Become (V.t.): to suit or befit. 


3. Hankering not after money got from gambling; moving with 
Parppar (versed in Vedic lore) as if with fire, though 
acquainted with them for long, living with a great passion 
for agriculture, these three are, they say, an elegance to a 
farmer (agriculturist). 
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43. amd es iig DLT DED 


44. 


Asviens iun ns OeiSunomd — Gumisleiril 
Opens o museo Arab @)kbapespiub 
aes Oo ye Qura. 

vayi natañkuta ruppurava macarra 
ceykai yatankuta rippiyamam — poyyinri 
nefica matankutal vitakum immünrum 
vaficattir rirnta porul. 


1. Enjoyment of wealth is to be controlled in one's tongue, 
Enjoyment of blemishless divinity is to be controlled in one's 
deeds, 
Blissful mukti is, without hypocrisy, to be controlled in one's 
heart, — 
These three 
Are treasures that are not treacherous. 


2. Flawless words engender purity, blemishless deeds 


Constitute divinity and the serene heart 
Freed from falsity secures deliverance: 
These three are untainted by deception. 


Note: The emphasis is on the purity of word, deed and 
thought. 


3. Keeping control over one's tongue brings in prosperity; over 
one's five senses leads one to blemishless birth in 
Devaloga;and true self restraint (equanimity, mental poise) 


leads one to heavenly bliss, — these three restraints (controls) 
are truths free from doubt. 


ellc eii) wer. usgys DoDo 
LYMM y QuugTs &miseyrb (S)eve»ri & Oarrer 
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viruntinri yunta pakalun tiruntilaiyar 
pullap putaipeyaràk karkulum illarkkon 
riya tolintakanra kalaiyum immünrum : 
nóye yuranutai yarkku. 
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1. The midday spent without a guest while eating, 
The night spent without one's bejewelled spouses to embrace, 
The morning wasted and gone without giving something to 
the have-nots, — 
These three 
Are, to men of wisdom, a painful disease. 


2. The day spent in eating without guests, the night 
Spent without union with bejewelled spouses 
And the hour spent without offering relief to the indigent: 
These three are indeed deemed as maladies by the wise. 


3. The day spent without entertaining guests, the night spent 
without embracing spouses wearing choice ornaments, the 
morning spent without giving alms to the poor, — these three 
are a source of pain to the wise. 


45.  .gyDmrrenes uim Gmesr meseoUnamesy oers 
Guppi Genwes amiimesma — e». mmu 
eugejesaren.o Eur Grrepitb Goaper 
PrwsgyF Arya eum. 
arranai yárren ralaippánu manpinri 
yérrárk kiyaiva karappánun — kürram 
varavunmai cintiyà tànum immuvar 
nirayattuc cenruvil var. 


1. The master that drives the incapable servant to perform a 

task, 

One that conceals, without love, what he can give to the 
petitioning poor, 

One that contemplates not on the certainty of 

Death’s arrival,— 

These three 

Shall fall, on leaving their body, into hell. 


2. Forcing one to perform the impossible task, lacking 
Love and hiding the means, refusing help to the seeker 
And remaining willfully oblivious of the certain advent of death: 
The three that do these will fall into hell. 
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3. He who harasses one to do a thing which he is incapable of 
doing, he who with cruelty hides things and declines to give 
to those who ask for alms, he who bestows not thought on 
the certainty of Death (and acts as he pleases), these three 
will fall into hell. 


ërpiruento uflevevrr& señjuorrejm, SPS s 
Cuopruseow uSleveorrg Gleievefimies — Fila 
spn Gugri rÀ (S) baypeirpini 
epar gay wig. 


kārūymai yillāk kalimavun kalkatinta 
mērūymai yillāta velkaliruñ — cīrik 
karuvi vekunturaippàn palli immünrun 
kuruka rarivutai yar. 


1. A horse without the five-fold virtues in its legs, 
A victorious elephant without purity in head breaking loose 
its fetters, 
A school where the teacher, vengeful and angry, uses wild 
abuse,- 
These three 
The discerning wise shall not approach. 


2. The bridled steed with tottering legs, the fierce and rutting 
Elephant that defies the ankus and the school where 
The instructor, in vengeful wrath, shouts in ire: 
These three are shunned by the wise. 


Note: Kazh (amp): Ankus, the elephant-goad. 


3. The horse that lacks a majestic gait, the deadly elephant 
that breaks the shackles and makes the seat on its back dirty 
(for the warrior to sit), the school where the teacher frets 
and fumes against his pupils and teaches his lessons, these 
three are not approached by the wise. 


SeGermp Qu riami waahh LIdaensuyLd 
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Text, Transliteration and Translations 35 


cilcor peruntón makalirum palvakaiyum 
tülinàr ranta vilunitiyu — nàtóru 
nattalirppa vakkiya vuntiyum immünrum 
kàppikala lākāp porul. 


1. Women of lisping words and broad shoulders, 
Magnificent wealth that manifold efforts have bestowed, 
Cooked food that make the taste-buds to grow daily, — 
These three 
Are to be protected from falling into disgrace. 


2. Fair-armed women of very few words, great wealth 
Gained through manifold and dharmic ways 
And the toothsome food, fresh and refreshing, which is 
Quotidian cooked; these three merit proper preservation. 


3. Plump-shouldered ladies of gentle words, immense wealth 
acquired by great exertion in varied fields, the tasty food 
(dishes) daily prepared, — these three are things whose 
safeguarding cannot be thought of lightly. 


aaugsencr uSleir(serrevevrrá Asrar Qr 
QarrGmesrmy mep DATED — genius 
DIULU aL tg Ques myessrLimepnb Q)ideapeus 
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vaitatanai yincollàk kolvanu neypeyta 

córenru külai matippanum — üriya 
kaippatanaik kattiyen runpadnum immüvar 
meypporul kantuval var. 


1. One that takes curses as sweet blessings, 
One that esteems pasty gruel, as rice soaked in ghee, 
One that eats oozing salt as if it were a stone of jaggery, 
These three 
Shall find the true meaning of existence and live. 


2. The one who deems obloquies as sweet words, the one who 
Relishes a mess of pottage as though it were cooked rice 
Treated with ghee and the one who eats bitter victuals 
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As though it were jaggery: these three envision 
Truth and live it. 


3. One who considers abuse as sweet words, one who deems 


mere porridge as ghee-soaked rice (food), one who deems 
a bitter thing as jaggery and eats it with relish, these three 
people realize the truths of Hfe on earth. 


TUTGI Lori Dari eaim 

e»ai/Geirefls Gerreuguib menevuosgpiLb — Grim Geirefi 
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1. A son that refuses to perform what his parents bid, 
A husband that abuses his wife in foul words without 
protecting her, 
A wife that wastes the wealth of that home uttering choice 
lies, — 
These three 
Shall be of no help in this birth. 


2. The young one who does things forbidden by parents, the 
husband 
Who guards not his wife and denigrates her with 
Foul words and the wife who pursuing false ways devastates 


Her house: these three have forfeited the purpose of their 
birth. 


3. The son who refuses to do things told him by his parents 
(the son that does things as he pleases without waiting for 
his parents' command), the husband who without 
patronizing, abuses and ridicules (derides) his wife, the 
wife who indulging in deliberate falsehood ruins the wealth 


of the household thereby, these three are of no worth to 
any on earth. 
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SO.  GarreirGuumer Garhs (5:9 ene cub Geibsgpib 
a.erQunger Garmeveoré AmA or ab 
Aalam Gseveneo ax meb Qapar 
aeaGe wenpupeGea Garren. 


kolporul vekkik kutiyalaikkum véntanum 
ulporul collàc calamoli mántarum 
illirun tellai katappalum immüvar 

vallé malaiyarukkun kol. 


1. Desirous of gathering his dues, the king who persecutes his 
citizens, 
Men that utter false words without uttering what is true, 
A wife that crosses the threshold of her home, — 
These three are the planets that can stop the rain. 


2. The king who coveting tax-income grieves sore his subjects 
The deceptious people who conceal truth and the wife 
Who ventures beyond the domestic bournes: these three 
Are the evil planets that hasten to prevent the fall of rain. 


3. The tyrant king who hankering after abnormal taxes exacts 
them from his subjects with cruelty, people who bear false 
witness (at a court), the wife who trespasses the bounds of 
home (and modesty), these three are planets that make 
rains scarce. 


51. gpass semgays gjenena Genesee 
emij Qaap81& serge, swag eee p 
u95seb Dirai suey ubnpeu? 
CsriseamD Qprepuib Guner. 
türntolukik kannun tunaika tunaikalé 
cárntolukik kannufi calavar calavaré 
yirntakal linnák kayavar immüvar 
térntakkar rónrum porul. 


1. Who stand by one when one's incomes are blocked up are 
true relations; 
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Even while agreeing with one, one's enemies are only enemies; 

The wicked are like broken stones, miserable to tread; — 

These three 

Are substances that will reveal their true colours, when 
considered. 


. Good relatives continue to be good even when one's wealth 


dwindles, 
Foes who mingle closely continue to be foes and the base are 
Hard like stones even when broken: the nature of these 
Three is obvious to the discerning eye. 


. Even while in adversity kith and kin come to one's help; 


however closely one moves with enemies, they are inimical 
yet; cruel and mean-minded people are akin to a stone 
split into two. These three truths will be evident on 
investigation. 


SYS SEVA FCT ETDD 
ALYE SEV mrremieoL_entp — BETEL 
LopienLo&; &essfl;eumi sw ()Lberpešrmynu 
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kannuk kanikalan kannóttan kāmurra 
pennuk kanikala nànutaimai — nannum 
marumaik kanikalan kalvi immünrun 
kuriyutaiyar kanné yula. 


1. 


For eyes, the ornament is merciful kindness; 

For a woman in love, the ornament is shyness; 

For the approaching next birth, the ornament is learning; — 
These three 


Are there only among the wisely discerning. 


. The jewel of the eyes is benignity, the jewel 


Of the beloved wife is bashfulness and the jewel 
Of the ensuing life is learning acquired in this life: 
These three abound only in the lives of the principled. 


. The ornament for the eyes is compassion; the adornment 
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for the loving wife is modesty; the beauty of the life to come 
is learning. These three are found only in the discerning. 


GOA Loenemurr er p@ iSi. ë 

SDD) dhari S&5IbDIsomujub — Lippi 
uewe Q fluirrerres umpGar_ryid (Subapeirpib 
saeradh Apuri Quirrper. 

kurutan manaiyā lalaku mirutirak 

karrari villān katalnturaiyum — parriya 
pannir reriyatan yalkétpum immünrum 
ennir reriyap porul. 


1. A blind man's wife, her beauty; 
One without learned wisdom wiping out darkness, his smart 
comments; 
One unknown to tunes and timings, his listening to the lute; 
These three, 
When considered, are things unknown and unappreciated. 


2. A woman's beauty to her blind husband, the garrulity 

Which knows not of murk-dispelling learning and the 
melody of yāzh to one unacquainted with the modes of 
music: 

These three remain altogether ignored. 

3. The beauty of a blind man's wife, the eloquent words of a 
man who has not had a sound education, the hearing of 
music of the yazh (lute) by a man ignorant of the tunes 
thereof, — these three, if considered, are of no avail. 


DILUS prr&amengé: em 59/5 smbLueim 
penser smuds e mgyib — tseirueumá 
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tanpayan rūkkāraic cártalun tampayava 
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kurram pirarmé luraittalum immünrum 
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1. Befriending one that considers not what is beneficial to one's 

self; 

Speaking, in anger, what is goodly beneficial but yielding 
none; 

Attributing blames on others which render them infamous 
later; — 

These three 

Are the actions of men with no clear judgement. 


2. Befriending them who are not beneficial at all, 
Addressing goodly words to one under the sway of anger 
And attributing futile blames on others: 

These three are the doings of those who lack clarity. 


3. To rely on those who will not help, to utter useless words in 
wrath, to bring forward useless charges (accusations) against 
others, — these three are the acts of muddle-headed people. 


SS. siGuwenp sreung pyb Qumni 
Gair mg eñ” Gi mp5 Queiningynd— urin menit 
Gepom Qarar m5 AWASTA (gubapeur 
$m Aerer eum. 
arumarai kàváta natpum perumaiyai 
véntatu vittolinta penpdlum — yantánuñ 
cerran kontatuñ cirutolumpum immüvar 
orrā lenappatu var. 


1. A friend who cannot guard confidential secrets; 


A woman who has forsaken grandeur without aspiring for it; 


A paltry slave nurturing grievance in every place; 
These three 


Are said to equal spies. 


. The friend that guards not vital secrets, the woman who has 
Abandoned for good what is glorious and the base serf 
Who for ever nurtures inimical feeling: 

These three are always to be designated as spies. 


3. A friend who guards not great secrets, a wife who unmindful 
of honour deviates fro 


m the path of Dharma by betraying 
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the faults of her husband, the menial who at any time (place) 
angrily speaks ill of his master, these three are verily spies. 


Yims Quyi urarii puro 
Shogus grub e, Ñu @ — wis 
Qeurqapssu Gui Gs Case @)bepempitb 
APELA SD Tg. 

muntai yeluttin varavunarntu pirpatu 
tantaiyun tàyum valipattu — vanta 
volukkam peruneri cértal immünrum 
viluppaneri türáta vàru. 


1. In youth becoming proficient in letters; 
And then, a conduct worshipped by one's father and mother; 
Being absorbed in the great path; — 
These three 
Shall never obstruct the excellent path of asceticism. 


2. Learning while yet young, then taking to the adoration 
Of parents and then pursuing the righteous paths of those 
Endowed with unassailable character: 

These three foster intact the way leading to salvation 


3. Learning while young, then realizing the truths learnt, 
obeying and paying homage to parents and so living; 
treading the path of the virtuous, these three obstruct not 
the noble path. 


Glam tq. uiembas enum Lim e$ Sc iu $5 
Bims Gorurer LSefimgoim FAGS 
«Qe SVEISET (miss Qidaperpya 
Qaeireflu, eflesresrrr ses. 

kotti yalantamaiyàp patalun tattittup 
piccaipuk kunpan pilirralun tucciruntan 
Glun kalarkà murutalum immünrun 
kélviyu linnà tana. 


1. A song not in consonance with measured beats of time; 
-The boastful speech of one that eats by begging, clapping 
his hands; 
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A petty tenant of a small portion desiring for the vessels of 
the land-lord; — 
These three are miserable, even when heard about. 


. The song that cannot keep time, the din of the mendicant 


Who claps his hands seeking alms and the craving 
Of the tenant of a portion to come by his land-lord's utensils: 
Even to hear about these three is detestable. 


. Singing without concord to the tune, the prattle of the man 


clapping his hands going and begging for food, the sojourner 
in a rich household coveting the things used by the owner 
thereof, — these three are unpalatable to the ear (to hear). 


uyam Borsa uaga Ripemvamp 
Caaf Gaius supejses — Garris 
garau Qeri GADA eb (Subapeirpnb 
warah &eneruirreir Oor A. 


palamaiyai nókki yalittal kilamaiyàr 
keli ruvappat taluvutal — kélirdyt 
tunniya collà linantirattal immünrum 
mannar kilaiyàn rolil. 


l. 


Making gifts considering old companionship; 
Embracing with liberty making one’s kinsmen happy; 


Bringing people, through sweet words, together as 
relations;- These three 


Are the work of a monarch's minister. 


. Continuing to help friends as in the past, fostering 


And making happy the privileged kin and promoting 
Solidarity among kith and kin through endearing words: 
These three are enjoined on the crown-prince. 


. Patronizing the elders who had moved closely, with one's 


forefathers; extending one's help with affection to one's kith 
and kin to their satisfaction (and pleasure), gathering round 
oneself with sweet words noble people to live as kith and 
kin, — these three are the duties of the prince (minister). 


Text, Transliteration and Translations 43 


59. Awmi G5eumareir QEV OLEI 
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kilaifiark kutavátàn celvamum painkil 
vilaivinkat pórrà nulavum — ilaiyanàyk 
kalluntu válván kutimaiyum immünrum 
ullana pólak ketum. 


1. The wealth of one that is no help to one's kith and kin; 
Cultivation by one incapable of guarding the good crop 
grown; 
The good lineage of one that lives like a fool drinking toddy;— 
These three 
While appearing to exist, shall disappear. 


2. The wealth of him who helps not his relatives, 
The husbandry of him who cannot guard the growing crops 
and 
The life of him who from his youth is an alcoholic: 
These three seemingly exist but to perish eventually. 


3. The wealth of one who helps not his kith and kin, the farming 
of the tiller who fails to protect the green crops at the time 
of yield, the life (family) of the man who while young 
indulges in drink, these three though appearing prosperous 
for a while, would go to rack and ruin. 


60. Guisi AHALA UA apd cim 
Awar LSU Seir Daiwa. — youOQaAluir 
wuss LSU) edipi wwe (3ibapeimum 
Beau mcm A@ww. 
péeyppirap pirperum paciyum paay 
vilankin pirappin veruvum — pulanteriyà 
makkat pirappi nirappitumpai immünrun 
tukkap pirappáy vitum. 
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1. Excessive hunger when born as ghouls; 
Frightful fear when born as leaping animals; 
Painful begging when born as ignorant mortals; — 
These three 
Are births consigned to suffering. 


2. The great esurience of that which is born as a ghoul, 
The fear attached to the life of a pouncing beast 
And the penury of the ignoramus which engenders misery: 
The lives of these three are replete with misery. 


3. Insatiable hunger of devilish birth (life), the fear of death 
among fleeting animals (faunae), the indigence of human 
beings steeped in ignorance, — these cause distress. These 
three kinds of lives are grievous births. 


61. udah siden uen. ui Qairapese 
rúg Guisrento Qpbsrëse — VUS 
wmi wiwa Dovus Qidapempyd 
80g Curemmseg Carer. 


aiyarivun tammai yataiya volukutal 
eytuva teytàmai murkáttal — vaikalum 
marérku mannar nilaiyarital immünrum 
cirérra peramaiccar kól. 


l. A behaviour with one's five senses under one's self- 
possession; 


Prevention beforehand of imminent calamity, so that it does 
not happen; 


Day after day knowing the plight of kings in rivalry;- 
These three 


Are the resolute ends of great ministers of wide fame. 


2. Leading a life with the five 


i senses under control, 
Forfending the onslaught of evil by foresight and possessing 
The current knowledge of the state of hostile kings: 


These three characterize the glorious minister. 
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3. Conducting one’s life making the knowledge gained by the 
five senses serve (one) to advantage, preventing in advance 
the danger impending the king (state), collecting information 
by means of spies, the condition of enemy king (and taking 
precautionary measures), these three are objectives of 
renowned ministers. 

62. pex uueir&sm prrenfleblujes srreerdpnrmiapeir 

wep Qar@ibur (engtinamggnb — sexe 
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ecca milantuváàl var. 


1. A shameless fellow without gratitude for benefits done; 
One that tells lies in a court of justice before the virtuously 
wise; 
One that, without goodness, makes one's own what is held 
in trust; 
These three 
Shall live losing all their progeny. 


2. The shameless ingrate, the utterer of cruel words 
In the assembly of the great and the one who misappropriates 
The articles entrusted to his safe-keeping: 
These three will dwell deprived of their progeny. 


3. The shameless one who values not the good done to him, the 
one who bears false witness before the noble at court, the 
one who viciously misappropriates the property entrusted by 
another to his care, these three will lose their scions (and 
fame) and live. 
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Qirara sym pyb eii mbaesetb 

adj euenerenu: Wes Daaa — Suum 
s5eirentouó eurer rudu Qdapesrgyed 
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nóvaficà tárótu natpum viruntañcum 
yirvalaiyai yillat tiruttalufi — cirpayavat 
tanmaiyi làla rayaliruppum immünrum 
nanmai payatta lila. 


1. Friendship with those who don't fear to inflict suffering; 
Having at home a wife who fears to entertain guests; 
Having a neighbour with no traits to render anything 

beneficial;- 
These three 
Shall never bear any good. 


2. One's friendship with those who feel not one's misery, 
Living with the wife who is alarmed by the advent of guests 
And living with inglorious neighbours: 

These three are absolutely devoid of any good. 


3. Friendship with people who dread not danger (affliction, 
grief, disease); living with a wife who dreads honouring 
guests, living as neighbour to ill-natured families, — these 
three bear not any good fruit. 


Boimh Gambir mU L mermb eneusgyd 
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karputaiyal pinta katan. i 


1. To be a willing host in entertaining good-natured guests; 


To E a mother in guarding well the sanctity of home every 
ay; 
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To be the rightful lady in bringing up children of an ancient 
line; 

These three 

Are the duties that a woman of chastity dons. 


2. As a friend she must feed the goodly guests, 
As a mother she must daily foster domestic dharma 
And as a wife she must beget sons to perpetuate the hoary 
family-line: 
These three are the duties of a chaste woman. 

3. A wife who honours good guests is a friend (to her husband); 
a wife who ever safeguards household Dharma is a mother; 
one who bears children befitting the ancient household is a 
true wife, — these three are the duties of a chaste wife. 


65. send wwa ÑO Corexpgy wien 
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accam alaikatalir rónralu márvurra 
vittakala killata vétkaiyun — kattiya 
meynilai kanë vekuliyum immünrum 
tanneyyir rüàmporiyu maru. 


1. Recurring fear as the recurring waves of the sea; 
A desire not to give up and leave things held in affection; 
A foolish anger that sees not the true import in texts 
enshrined;— 
These three 
Are like being fried in one's own ghee. 


2. Recurrence of fear like waves in the sea, persistence of 
Desire clinging to things enjoyed and wrath that prevents 
The true understanding of texts: these three are akin 
To getting themselves fried in the ghee which is their own. 


Note: Cows, sheep and the like yield milk from which ghee 
is obtained. These are killed and their flesh is fried in the 
very ghee that is obtained from them. 
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3. The cropping up of fear (at heart) like the waves of the sea, 
the attachment that fails to fall off from things enjoyed, the 
simplicity of understanding not (irritability of temper that 
makes one blind to) the truth imbedded in great works, these 
three are things that fry in the boiling ghee (oil) of one's own 
making (like sheep's flesh boiling in the ghee yielded by 
it). 


Qarqpmenes Liwri sanud UDAO 
Appala evrsmeirena Gorod — upu 
QsmeGsru arap wrr (Sibepeirpius 
Erur uc c. Se. 


kolunanai yillàl karaiyum valinirkum 
cirrálil latankai motiramum — parriya 
kolkoti valu maracanum immünrum 
calpotu patta tila. 


1. The menstrual periods of one that has lost her husband; 
A ring in the hand of one that has no obedient servant; 
A king who rules bending the sceptre that he holds; 
These three 
Are not accompanied with virtuous benefit. 


2. The monthlies of a woman without a husband, the manual 
Gestures of one without a servant and the monarch 
Who rules the realm bending his sceptre: 
These three are not at all great; 


Note: The word [‘motiram’ is probably derived from ‘mudra’ 
~ the sign made with fingers. A servant knows of the manual 
signs made by his master and carries out his master's 
commands expressed through gestures. Of what avail are 
such gestures of a person who is without a servant? If 
motirum means ‘a signet ring’ then the purpose of the verse 
is this: "A servant is entrusted with his master's signet ring to 
effect some important transactions. The ring vests him with 
authority to act on behalf of his master." 
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3. The loneliness (menses) of a lady who has lost her husband; 
the (gold) ring worn on the finger of one who lacks a foot 
boy, the king who does not rule justly, — these three have no 
worth. 


THI b mob Qu esargoy Auh GlsrraptbtIes 
Qr DOSE ZOD WTA — wii penguin 
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etirnirkum pennu miyalpil tolumpufi 
ceyirnirkun curramu maki — mayirnaraippa 
muntaip palavinaiydyt tinnum ivaimünrum 
nontàr ceyakkitanta til. 


1. Eating the consequences of past deeds in previous births: 
Hair grown grey, with a woman that quarrels face to face; 
A disobedient servant and aggrieved relations. 
Those who suffer from these three, are without relief. 


2. A quarrelsome wife, a misbehaving servant and kinsmen, 
Ever-hostile: these accrue to a man as the resultants 
Of his old karma which debilitates him and which 
He must needs endure even in his grey-haired dotage. 


3. The wife who opposes her husband, the menial (servant) 
wicked by nature, relatives bearing unflinching enmity; 
those who suffer from these three ills that waste away their 
bodies turning the hair untimely grey, there is no relief, as 
there is none against (ancient) old, old destiny. 


(ever & Garreir Bu; pawn Devrayw&iev 
IÜebeurrepip yie Op Durr — ereiejuslg 5/5 
Seir. miei Gum grini (g)ubepesrgytb 
esu, womb 6. 

illárkkon riyu mutaimaiyu mivvulakil 
nillamai yullu nerippátum — evvuyirkkun 
tunpuruva ceyyáta tiymaiyum immünrum 
nanrariyu māntark kula. 
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69. 


Tirikatukam 


1. Wealth that prompts one to give to the have-nots; 
A rectitude that reflects over impermanence in this world; 
A purity that inflicts pain on no living being; — 
These three 
Are there among people who know what is good. 


2. Wealth utilized in relieving the distressed indigent, 
Living ever aware of the phenomenal ephemerality 
And purity in action that harms no living being: 
These three abound in them that know what indeed is good. 


3. The possession of a heart to help the needy, of a mind to 
ponder on the transitoriness of things of the world, of a 
purity of heart that does not grieve any life, — these three 
belong to those who understand Dharma. 


-» m5 Gm onpyrd usc HOSGHu 
Quen by 05055 seireslupb — Oprig 
Gadun euis aigi Gapirib 
Quimitor pw Gurren. 

aruntoli lārrum pakatun tiruntiya 
meyniraintu nitirunta kanniyum — nontu 
nerimàri vanta viruntum immünrum 
peruma rariya porul. 


1. A bull that does onerous tasks; 
A virgin, of blemishless and wholesome mien long unmarried; 


A guest that has lost his way suffering from hunger; 
These three 


Are rare things to have for succour and relief. 


2. A bull that works hard, the virgin — full beautiful —, 
Remaining unmarried over the years and the guest 
Who arrives distressed, having missed his way: 
These three are rare to be met with. 


. The bullock that can work hard, a lonely maiden who 


maintains her chastity for long, a hungry guest come astray, 
these three are precious things. 
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70. srar pisai Gum. L eg) prefers 
Cag særs TULIT — 88155 
Ggirreveugy ungir Guommeigpnb Qibapauz 
Qr ATTI eum. 


kāvō tarakkulan tottànu nāvināl 

vétan karaikanta pārppānum — titikan 
tolvatu pāttunnu moruvanum immüvar 
celva renappatu vàr. 


1. One that has dug a tank with a grove of trees; 
A Brahmin, who by the 
Vedas on his tongue, has seen the shore of Truth; 
Abjuring evil, one that eats sharing the food one can; 
These three 
Are said to be wealthy men. 


2. The one who rears a garden and digs a tank for the use 
Of the righteous, the chanter of the Vedas who knows their 
end 
And the one who shares his righteously-earned wealth 
With others: these indeed are the truly opulent ones. 


3. One who besides rearing a grove has dug up tanks in charity, 
the Anthanar who has studied the scripture (sacred books) 
and understood the truths imbedded in them, the householder 
who eschewing evil shares what he earns with others (as 
prescribed in the shastras), — these three are the really rich 
(opulent). 


71. 2@ssrear. uslevevrras m frm_Ow Guressie mr 
Qzr@&#rresr muur ysgib — Qan@ëéseDS@ub 
AYCTMLD WSO ue eoe (Sibapeirpnb 
area aurflu,GQaes assu. 
ututtatai yillatar ntrattum pentir 
totuttan tavaippor pukalum — kotuttalikkum 
ünmai yutaiyavar nalkuravum immünrum 
kana variyaven kan. 
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1. Those with no clothes to wear bathing in water; 


Women contesting a dispute entering a duel before an 
assembly; 

Those with charitable manliness in indigent circumstances;- 

These three 

My eyes discover as rare spectacles. 


. The bathing in water by them who have no clothes to wear, 


Entry of women to contend in tribunals where they have 
Preferred complaints and the penury of manly givers:- 
These three alas, are not to be witnessed by my eyes. 


. The bathing of people in water without any wear, women 


suing and disputing in court, the indigence of the manly 
benevolent, these three are sights that my eyes cannot bear 
(put up with). 


72. appe se». wurrenex 657 eue5aub 
-Sipenes jenes. Irene wie) Gimp» emessib 
Lopwener Guieuejusis nena Qdapewgyd 
Boab diós Qumar. 


niraineñ cutaiyünai nalkura vañcum 
aranai ninaippanai yalporu lañcum 
maravanai yevvuyiru mañcum immünrum 
tiravatir rirnta porul. 


1. 


Indigence lies in fear of one with a satisfied heart; 
Sin lies in fear of one that thinks on righteousness; 
All lives lie in fear of a fierce warrior; — 

These three 


Are conclusively the mightiest things. 


. Penury dreads to approach a man of contentment, 


Sin fears to approach him whose thoughts are poised in 
Dharma and all living beings are scared of a ruffian: 
These three are certainly a triad of dread. 


. Adversity dreads an upright man (one who controls his 


Passion); sin is afraid of the man of charity; all lives dread 
the murderer — these three are undoubted truths. 


73. 


74. 
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Qrig@Qsresr Arrun Guter GibesrLimgpnb 
Limb Qara p@tb Quessrturrepeuu Lira uber Lirrepitb 
AAs. AAF urd — (Subepeur 

Nas gyenfibaeurmp eum. 


irantukon tonporul ceyva menpdnum 
parantolukum penpdlaip pácamen pánum 
virikata lütucel vànum immüvar 

ariya tunintuval var. 


1. 


One that says that he will make opulent wealth through 
begging; 

One that says that a woman who cohabits with all is full of 
love; 

One that journeys through the wide oceans; 

These three 

Live resolved on rarest of accomplishments. 


. He who asserts that he will acquire great wealth 


By mendicancy and he who claims that he is the loved 

One of a harlot and he who is out to fare through the wide 
sea: 

These three lead but venturesome lives. 


. One living by beggary who says he will amass well earned 


riches; one who expects love from a harlot who embraces 
many; one (a merchant) who ventures into the high seas for 
trade without proper equipment for the voyage, these three 
are people who live attempting the impossible. 


Qarreneuffleirmy DEAG ure Guifureug 
LWeytisTh rein Wend Gums — (g)evGevemá Gesrreir 
PAs Viaisnes purgi (S)ibapeur 

wJIT4ISI Gent Lj Sig uum BIT. 


kolaininru tinroluku vànum periyavar 
pullunkàr ránpullum pétaiyum — illenakkon 
riken pavanai nakuvánum immüvar 

yátun kataippitiya tar. 


6—2 CICT/CH/12 


54 Tirikatukam 


75. 


1. 


Steeped in killing, one that lives feeding on flesh; 

Patronised by the great, the fool that patronises them as his 
equals; 

One that laughs at him that begs for food as he has nothing 
to eat; — 

These three 

Are men who follow no good, whatsoever. 


. He who kills and subsists on flesh and the fool who, 


When embraced by the great, reciprocates it 
And he who jeers at the destitute who seeks alms: 
These three pursue nothing good whatsoever. 


. One taking to the killing of lives and eating their flesh; a 


simpleton who (considering himself their equal) embraces 
in return the great who embrace him with affection, one who 
derides the person who asks for alms, — these three are people 
who do not have any good principles in life. 


eueiremeirenio LyesrL .rreirau". AFV 0 erem; 
garaya uim CorrBw greyed — cjesellesraL. 
L-58 g)luj senes eb (Subepeirgpub 

Quim eirils ampss umb. 


vallanmai püntànkat celvamum ullat 
tunarvutaiyà notiya nülum — Punarvinkat 
takka tariyun talaimakanum immünrum 
pottinrik kaltta maram. 


1. 


Wealth in one that dons the virtue of charity; 
Books learnt by one reflecting in his mind over their truths; 


A leader that knows what is good for men who seek him;- 
These three 


Are stout trees with no hollows in them. 


. The wealth of him whose jewel is liberality, the texts 


Mastered by him of true understanding and the chief 
Who divines and supplies the needs of his associates: 
These three are like stately trees with cavities none. 


76. 


Text, Transliteration and Translations 55 


3. The wealth of a man who does acts of benevolence, the 


learning acquired by a man of understanding, the chief who 
knows what best to do to those who seek his patronage, 
these three are akin to trees that grow hard and compact 
without any hollow. 


ord prar abs elm coord Mp grruse 
emus s) Gmt senf)epaujub — effhuss 
LOTDD WPI SHIITES Grasa (Subepeirmub 
Gump sum yg. 


márinàl vanta viruntum manampiritàyk 
kariyattir kunrak kanikaiyum — viriyattu 
márra marutturaikkuñ cévakanum immünrum 
porrar kariyàr purintu. 


1. The guests that approach on a rainy day; 


The harlot that does her work well, while her heart is elsewhere; 

The servant who disobeys the command in the valorous 
field;- 

These three 

Are rarely treated well with understanding. 


. Guests on a rainy day, the harlot whose mind is elsewhere 


But is still bent on work with undiminished zeal 

And the warrior who in a heroic battle speaks against the 
orders 

Issued to him: these three deserve no praise at all. 


. The guest who has arrived on a rainy day, the courtesan who 


unaffected by love keeps a vigilant eye on her income, the 
warrior who in the field of battle at the critical moment of 
victory boldly opposes the words of compassion spoken by 
the chief to the enemy (and fights), these three are to be looked 
after with care. 
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T]. suai ensudagI eme Huey 


78. 


piraat wsd m mL Q rapae — Ggeirefi 
eugarresr angrob snp Qrbdepesrpyrd 
eu. cor eompsGs wer. 


kayavaraik kaiyikantu vàltal nayavarai 
nallirulun kaività nattolukal — telli 
vatuvana varamar kattal immünrum 
kutimaci larkké yula. 


1. To live avoiding the company of the lowly wicked; 
To so befriend men of virtue as not to forsake them in the 
dead of night; 
Enquiring well, to prevent the disgraceful from occurring; — 
These three 
Are there only among men of faultless line. 


2. To live dissociated from the base, not to forsake 
The just even when assailed by dark forces 
And to safeguard oneself from the onslaught of sins: 
These three are possible only for the spotlessly-born. 


3. Keeping aloof from the wicked, befriending the noble and 
maintaining that friendship through thick and thin, guarding 
oneself, after due investigation, against sinful deeds, these 
three are acts only of people of noble birth. 


sies yawo gyenfleumi AsmPwap pd 
UTLI uen. e» GUSTLILIMG — Se» 
wabah euruSlegie Qerevevrrenco bair 
SUSHO nums&erm; Caren. 


tüymai yutaimai tunivàn tolilakarrum 
vàymai yutaimai vanappàkun — timai 
manattinum váyinuñ collamai immünrum 
tavattir rarukkinàr kól. 


1. Resoluteness in purity; 
Truth that widens the scope of one's work; 


79. 
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Non-utterance of attractive evil either in heart or by mouth;- 
These three 
Are the principles of those in ecstatic penance. 


2. Possession of purity, the capacity to gain the beauty 
Of truly interpreting the deeds of the great and refraining 
From thinking or speaking of evil: these three are 
The guiding principles of the steadfast tapaswis. 


3. Keeping pure of heart (purity of heart), being 
straightforward and flawless in the exposition of the 
profound truths and goodly acts as found in Dharmic books, 
avoiding even thought of evil and of giving expression to 
it, — these three are the objectives of those who have taken 
to asceticism with pride. 


Liguieserreir urapi use tor Ñañlamp 

Qarsi agpgand Argh — Qareñru 5 
HadweA urap QuGgub (S)emapau 
Arigi  A565FnCang Boru. 

paliyafican vdlum pacuvu malivinar 

konta varuntavam vittànum — kontirun 


tillañci vàlu merutum ivarmüvar 
nellunta neficirkór nóy. 


1. One of bovine inertia that lives fearless of disgrace; 
One that for loss of health, forsakes one's rare penance 
undertaken; 
One, like the bull, lives fearing the householder's life 
undertaken; 
These three 
While feeding on rice, are a disease to the heart. 


2. He who appearing docile like a cow lives fearless of blame, 
He who forsook tapas assailed by loss (of health) and he 
Who, afraid of his chosen wife, lives like a yoked bull 
The rice that these three eat turns into coronary malady. 
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3. The prosperous living of one who dreads not sin, the man 
who breaks away from asceticism undertaken by him, when 
obstacles assail his path, the husband who meekly submits, 
like a bull, to the yoke of her whom he has taken to wife, 
these three eating and living are a source of pain to the heart 
of right-minded people. 


80. (qpe»mGeunurmesr Gum saww ArenA 


81. 


Daon ara Qarr sapih — HenmQunrapsag 
Gmm Quom euenuit [ub (S)rbepeirmiub 
silere. Gallus Aig. 

muraiceyyan perra talaimaiyu neñcil 
niraiyilàn konta tavamum — niraiyolukkan 
térrdtan perra vanappum immünrum 
türrinkat tüviya vittu. 


1. Leadership got by one who fails to be just; 
Penance undertaken by one without wholesomeness in heart; 
Beautiful features got by one who knows no wholesome 
conduct;- 
These three 
Are seeds sown in a thorny bush. 


2. The chieftainship of him that knows no proper administration, 


The tapas of him whose heart is not pervaded by propriety 
And the pulchritude of the one lacking in character: 
These three are like seeds sown in a bush. 


3. The leadership got by one not capable of managing things 
properly, asceticism assumed by one who is not firm-willed, 
the beauty of the man who knows not to tread the path of 


absolute virtue, these three are akin to the seeds sown amidst 
the reeds. 


Csreranpa® ampi syesm Quim) sessflepau Lb 
Jrreiraipaub LITIFSG muuÑeumë GSD 

Sure Gar Gu resa li ims eir Qewaureond Qhapaj 
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tolvalanki vàlun turaipor kanikaiyum 
nalkalakam pàrkku nayamildc cütanum 





; . Wharf-like whores that live by lending their sHioóülders for 
embrace; 
The unjust gambler that seeks daily the dicer's den; 

One that makes opulent wealth ed grabbing exorbitant 
^ usury; 

These three 

Shall be drowned in the ocean of greed. 


. The harlot who like a common bathing-ghat, lives embracing 

Visitors who pay her, the base gambler who daily hankers 
after ` 

The gambling houses and the usurer who amasses great 
wealth - 

Through usury: these three perish, drowned in the sea of 
avarice. 


. The courtesan who like a common bathing-ghat in a pond 
or river lives by offering her shoulders for the enjoyment of 
many people, the wicked gambler who is on the daily look 
out for a new place to gamble and so gambles, the usurer 
who amasses wealth by exacting exorbitant interest, — these 
three will merge in the sea of greed. 


FETED emer ALAS AVETE 
Garisa Gu mias Aarau sÙ — Limp 
Qarin Gereirermg prew (@)LbttpesrmiLb 

poorer upu Ops). 


canrarut canra nenappatuta leññanrun 


toyntarut toynta nenappatutal — paynteluntu 


kollarut kollata kiramai immünrum 
nallal valariku neri. 


- 1. To be recognized as the most virtuous among the virtuous; 


To be recognized as the most faithful among those loyal at all 
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83. 


Not to speak words that would be rejected by those ready to 
pounce up and reject always; 

These three 

Are codes of conduct observed by good-natured men. 


2. To be hailed as supremely virtuous by the virtuous, to be 
always 
Honoured as the best of friends by friends and to refrain 
from 
Wasting words with them who vehemently disagree: 
These three pave the way for the goodly ones. 


3. To be deemed the noblest among the noble, to be deemed as 
close with friends through thick and thin, to refrain from giving 
expression to one's ideas to people who do not 
enthusiastically come forward to adopt them, — these three 
are the ways of the good-natured. 


Luise QuGmaGrienrs pingul ahwai 
Bier Garmapapeser Qumianpri® efeverrgud 
Geri pent turi Lbenppue»euim] (Sibepeur 
Ge iG sms rgy. 


uppin perunkuppai nirpatiyi nillakum 
natpin kolumulai poyvalanki nillàkum 
ceppa mutaiyár malaiyanaiyar immüvar 
ceppaneri türáta vàru. 


1. A big heap of salt, if washed by water, will disappear; 
The bud of friendship sprouting up, if attended with lies, 
will vanish; 
Men of impartial justice are like the rains; — 
These three 


Guard the channel of justice from being silted. 


2. Awash, the huge salt-heap vanishes; the well-formed sprout 
Of friendship perishes when tainted by falsehood; 
The impartial are like unto the timely downpour. 
These three guard the goodly path from blockage. 
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3. A vast heap of salt will melt away when water flows into it; 
the luscious sprout of friendship will perish (wither) at the 
touch of falsehood; men of equity are akin to rain (that does 
good to all). These three are the means by which obstacles 
to the path of righteousness are removed. 


84. «mper senum Gord euspmgs 
Smiw yarari Gpl Gaor Mp 
sodor Lsleveorras onia (S)bepeur 
BOGre Barin cog. 


vadynan kamaiyàk kulanum vayirdrat 
taymulai yunnak kulaviyuñ céymarapir 
kalviman pilldta màntarum immüvar 
nalkuravu cérappat tar. 


1. A tank the mouth of whose feeding channel is not well-built; 
A child that has not suckled its mother’s breast to the fill; 
Men who are without the greatness of learning in a great 

tradition;— 
These three 
Are men approached by poverty. 


2. The pool whose feeding source is ill-formed, the child 
That feeds not full on its mother’s breast-milk 
And the man uninformed by traditional learning: 
These three indeed are the impoverished ones. 


3. The pond without a proper water source, the babe that sucks 
not its fill from its mother’s breasts, people who have not 
acquired profound knowledge in a systematic way at the feet 
of traditionally great teachers, — these three people are 
steeped in adversity. 
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85. eremi upuogi pragi apefrQurrqenerë 
GaG opang e escDujtb (pL 19.68 
yaruga Gerreogo yami Aub Qibapempid 
giru Qaror- Germ. 


ellap patumarapir rakalu mulporulaik 
kēttu maravāta kūrmaiyum muttinri 
yulporul collu munarcciyum immünrum 
olliya vorrat kunam. 


du 


To be counted as one of a tribe to be laughed at by enemies; 

To be sharp enough not to forget the inner import of what is 
heard; 

To report the inner import with feeling and with no difficulty; 
These three 

Are the aspects that characterise an intelligent spy. 


. To be held in disesteem by foes, to be sharply alive 


To the import of what one has heard with care and to give 
Without let or hindrance, an accurate report of the message: 
These three characterize a percipient spy. 


. The characteristics (qualities) of a spy are: His acts should 


not attract the attention of his enemies and bring contempt 
for his ways; he should be shrewd enough to probe into the 
secrets of enemies and keep them in mind; he should possess 


the power to give suitable expression to the secrets to his 
king.? 


86. sys QUDS umi Qa phs AS 
spyù Guqibuesess smell) exse) 
Bi muhr Sus eBeneuepeirgib 
GODS SHLD Liens. 


arpup peruntalai yāppi nekilntolital 
karpup perumpunai katalir kaivitutal 
natpi nayanirmai ninka livaimünrum 
kurran tarüum pakai. 





° Cf: Kural: 48: 9pm. € 


1. 
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A strong bond of love, its binding force loosened to forsake; 

Out of love for riches, the mighty boat of learning to 
relinquish; 

Out of one's friendship, the virtue of impartiality to desert; 
These three 

Are enemies that bring infamy. 


. To snap the great bond of love, to forsake the boat 


Of learning lured by wealth and deviating from 
Impartiality where friendship is involved: 
These three inimical things breed offences. 


. The great bond of love (to all lives) loosening and leaving 


one altogether, one's forsaking the ample float of learning 
out of a greed for other worldly possessions, deviating from 
the path of equity out of consideration for friendship, — these 
three are one's foes that bring in blemish in their fold. 


87. QGarreveugy srecen Garir ga Gebal 
sarm AondyS eurrepitb (g)55 
ALMA Gorgas Limes) Qbepeu 
(upapuoes emmamurr eng. 


kolvatu tànaricàn véntalun kalvik 
kakanra vinampuku vànum iruntu 
viluniti kunruvip padnu immüvar 
mulumakka lakarpa lar. 


1. 


One that fears not to kill whatever he desires to kill; 
One that mingles with a group distanced from education; 
One that diminishes great wealth in effortless ease; 


These three 
Are destined to become absolute dolts. 


The one who is prone to kill willingly, the one who is 

Associated with the company of the utterly unlettered 

And the one who otiosely wastes one's huge ancestral 
wealth: 

These three eventually emerge as fools. 
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88. 


89. 


3. 


One who, without dreading, desires to kill lives, one who 
seeks friendship with those who are devoid of learning, one 
who with out exerting himself diminishes the vast riches 
already accrued, these three are people who head towards 
stupidity. 


LSenflecirencss Sieirgpiniarmp prreirermbg OTDD 
seme Grimes. pry ory 
Hrva LprresvriSleir Suna (S)enermpeirpiub 
LETU exleneoseos(5 Lom. 


pinitannait tinnunkar ranvaruntu marum 
tanivil perurnkür ruyirunnu márum 
pinaicelva mànpin riyankal ivaimünrum 
punaiyi nilaikalakku maru. 


1. 


The way one suffers when one is eaten away by sickness; 

The way one's life is eaten away by 

Death of unappeased hunger; 

The way fortunes that bring kinship change their functions 
too;— 

These three 

Confound the plight of men as a rocking boat. 


. The way one grieves besieged by illness, the way one lives 


To be eaten away by the great 
Death mercilessly and the way 
The bracing wealth vamooses: 
These three are verily like a wobbling bark. 


. The way one is grieved when disease afflicts him, the way 


great Yama puts one to grief while gnatching away life (from 
the body), the transitory way in which wealth that attracts 
kith and kin leaves one’s hands, these three are ways in 
which the raft of the mind is shaken (in the sea of life). 


NGAener Gine55 se». Gam. m Sap 
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arulinai neñcat tataikotà tànum 
porulinait tuvvàn putaittuvaip panum 
irantinnà collakir pànum immüvar 
pirantum pirantilà tar. 


l. 


One that has not given room to mercy in one's heart; 
One that buries one's fortunes without enjoying them; 
One that speaks out harsh words without restraint; 
These three 

Are, though born, are not born at all. 


. One who has not filled one's heart with compassion, 


One who has buried one's wealth without enjoying it 
And the one who, unrestrained, articulates evil words: 
These three, though alive, yet live dead. 


. He who does not fill his heart with mercy (compassion); he 


who without making use of his wealth (either for himself or 
for others) buries it in the earth, he who wounds others by 
his excessively slanderous words, — these three though born 
as human beings are not deemed as such. 


moDt Qais Qura umm 

Cai snGs Geuis Qummreneo — wirgytd 
MHS Arriya Garrevenev (S) .beearpyub 
(30655 Grong emm. 

itarkuc ceyka porulai yaraneri 

cértarkuc ceyka perunülai — yàtum 
arulpurintu colluka collai immünrum 
irululakafi céráta vàru. 


l. 


Make wealth in order to be given as charity; 

Make a great book in order to reach the path of 
righteousness; 

Speak words with understanding and mercy to all; 


These three 
Are the means to keep one away from the dark world of hell. 


. Earn wealth to give generously, cultivate great works 


To travel on the dharmic way and always wield 
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91. 


92. 


Words surcharged with grace: these three are 
The means which barricade the passage to hell. 


. One should earn with a view to give (help others); one should 


acquire great learning to tread the path of Dharma; one 
should utter all words with mercy at heart, — these three are 
means by which one could keep away from hell. 


Quya- Guimrsemb gigis guor 
UnHsscor urA phs Guoesrmer — Lomas 
BELDU SOT PWT AYE (G)rbepesmjtb 
oere ajibe (5. 


perutikkat poccan turaitta luyirai 
yirutikkan yamilantë menran — maruvantu 
tannutampu kanruñka nànutal immünrum 
manna vutampin kuri. 


1. 


While obtaining good fortunes to speak forgetful of one's 
duties; l 

While the end approaches lamenting that we have lost our 
life; 

While stricken with disease and the body shrinks sorrowing 
for the righteous deeds undone; 

These three are the signs of the ephemeral body. 


. Ignoring and denigrating one's parents when they were alive, 


Ruing the loss when they had passed away and feeling 
Ashamed for good deeds undone when one's body is 
disabled 


By disease: these three mark the transient embodiment. 


. Speaking derisively of one's parents and others when one 


is possessed of wealth, grieving for the loss when one loses 
such people, feeling ashamed of oneself (at not having done 
any Dharma so far) when one's body wastes away by disease, 
— these three are the marks of the transitoriness of the body. 


ADeps Heros Carer SAUD) Quina ps S)epesr 
Guurreirgy (pesas Carenspuyd — Sree ytd 
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Qwigieos sap aired (Sibapenr 
nego Deut gah. 


viluttinait tónrà tavanu meluttinai 

yonru munaráta vélaiyum — enrum 
iranturai kamuru vànum immüvar 
pirantum pirava tavar. 


1. 


One not born in a line famed for righteousness; 

The poor fool that has not learnt even a single letter; 
One that loves to talk always without any restraint; 
These three, 

Though born, are not really born. 


. The one not born in a noble clan, the poor one 


Who is utterly unlettered and the one who 
For ever longs to indulge in futile logorrhoea: 
These three, though born alive, are not truly alive. 


. One not come of a noble line, one utterly devoid of learning, 


one ever inclined to indulge in unmannerly talk, — these 
three though born as human beings are not to be deemed as 
such. 


(Symyermüs s fu apevsap Hurgys 

Qurr gyenyáqyb QauG@ereyub — Qurra 
&rr6D UDSGL Aayah (S)eneumpeirmyub 
Quie»genuo eurrap (purá. 


irulayk kaliyu mulakamu miyatun 
teriya turaikkum vekulvum — porulalla 
katar patukkum vilaivum ivaimünrum 
pétaimai vàlu muyirkku. 


1. Worldly existence that passes in benighted ignorance; 


Foolish anger that shouts out knowing nothing; 
Greed that makes one love insubstantial nothings;— 
These three 

Through ignorance happen to living beings. 


68 
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95 
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2. Life spent in wordly and murky ignorance, bawling 
In ire, reckless of consequences, good or bad, 
And the penchant to possess things utterly worthless: — 
These three breed folly in human beings. 

3. People leading a life of ignorance, indiscriminate words 
uttered in anger, the craving of things evil, these three 
engender ignorance in human beings. 


par arr om A pens&8pepuo Gauieumepib 
Quuemurepeus am sapih Griengupb — cies Dev 
Qapsarer Gemevevr(9 euregnnb Qapar 
@apšsm ee». Ln Sig. ur sm. 


nanpilàr mattu nacaikkilamai ceyvánum 
penpálaik kappikalum pétaiyum — panpil 
ilukkàna collátu vànum immüvar 
olukkar kataippitiyà tar. 


1. One that extends liberties of love to those unfriendly; 
The fool who fails to protect his wife of feminine virtues; 
One that bandies useless words full of blemish; 

These three 


Are men not faithful to virtuous conduct. 


2. One desiring intimacy with the unfriendly, the ninny 
Who fails to protect his wife and the one 
Who wields base and flawed words: 
These three are bereft of good character. 


. One who befriends an unworthy person, the stupid one who 
scorns to protect his wife, one who indulges in indecent, 


mean talk, — these three are people who tread not the path 
of virtue. 


-iDlerpmoaó, Sicirggnb Asm wma 
Qajleuapries, Gariri Apae — QGegysiflér 
Qaar Gara Gexeiraub Qlnauapsingyrd 
BOdenes fad ven. 
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arivaluñkat tinnum pacinóyu mantar 
cerivaluñkat tónrum vilaivuñ — cerunarin 
vevvurai nónd vekulvum ivaimünrum 
nalvinai nikkum patai. 


1. Painful hunger that eats away destroying one's intellect; 
Open greed that destroys the close association of good 
people; 
Uncontrolled anger that bears not the harsh words of 
enemies; 
These three 
Are instruments that drain one's good deeds. 


2. Cruel esurience that sets at nought intellect, avariace 
That keeps one away from good company and anger which 
Disables one from bearing with the harsh words of foes: 
These three are the weapons which destroy good deeds. 


3. The affliction of (great) hunger that blunts one's intelligence, 
the wish to keep off the noble, the impatience and wrath 
against the harsh words of one's enemies, these three are 
weapons that destroy a prosperous fate. 


Qarsa rar oP aurir Quar mig Qaret 
Qrius Gaujauresr uA Garng Glsrrf@) 

SOME Glaureum agrar Qurapa 

QuurQuents Qu Ilu Dp. 


kontàn kuripparival pentatti kontana 
ceyvakai ceyvàán ravaci kotitorii 
nalvakai ceyvà naracan ivarmüvar 
peyyenap peyyu malai. 


1. She, that understands the mind of her husband is a wife; 
He, that lives in the way he has vowed, is a man of penance; 
He, that relinquishes cruelty and does good, is a king; 


These three, — 
The rain, it rains, when they command. 


7—2 CICT/CH/12 
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2. She is the wife who divines the will of her husband, 
He is the tapaswi who knows of the deeds which should be 
done 
And he is the king who, abstaining from evil, does good 
To his subjects: these three can command rain at will. 


3. A true wife is she who acts according to the wishes of her 
husband; a true ascetic is he who does penance undertaken 
in the proper way; a good ruler is he who avoids evil and 
does good (to his subjects). These three, if they so command, 
there will be rain (These three are akin to rains that pour 
down at one's wish). 


97. isra rras wy seg) WME 
eeng mU gj". Auria — ABD hS 
FPYOL_ UTOE SOSSgnbd (g)ubepeirpub 
Bhua ulevrrem Asm Ae. 


ainkurava ránai maruttalu mārvurra 
eficáta natpinut poyvalakku — neñcamarnta 
karputai yàlait turattalum immünrum 
narputai yilàlar tolil. 


1. Disobeying the commands of one's five preceptors; 
Dealing in lies to friends kind and waxing in affection; 
Desertion of one's chaste wife enthroned in one's heart; 
These three 


Are the work of men devoid of goodness. 


2. Disobeying the pentad of elders (the king, the teacher, the 
two parents 
And the elder brother), uttering falsehoods to loving friends 
And dethroning from one's heart and deserting one's wife: 
These three are done by them who are unrighteous. 


3. Opposing the words of one's ruler, teacher, 


and elder brother, uttering lies to intimate friends, forsaking 


a chaste and loving wife, — these three are acts of those who 
tread not the path of Dharma. 


mother, father 
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Qp sda phabay eumpsgn 

Glene5Sles Gaisa ponu Carsgud 
Quemurnre Geripser eie leeveguh (Subepeirgyu 
Busco wor fsGuw Aggy. 


centi mutalva raraninaintu valtalum 
veficina ventan muraineriyir cértalum 
penpal kolunan valiccelavum immünrum 
tinkanmum marikkum vittu. 


1. Foremost of 
Brahmins of radiant fire living vigilant of righteousness; 
King of great rage steadfast in the path of justice; 
Women faithful to the path of their husbands; 
These three, 
Are the seeds of rain, thrice-a-month. 


2. The dharmic life of the fosterers of the ruddy sacrificial fire, 
The king who is poised in justice even when fiercely angry. 
And the wife who follows her husband in his footsteps: 
Thanks to these three, it rains thrice a month. 


3. Anthanars who make the red sacrificial fire treading the path 
of Dharma chalked out for them, the deadly wrathful king 
taking to righteous rule of his land, the wife living in concord 
with her husband, these three sow the seeds of showers thrice 
over every month. 


&fmrreng& OSALO eumpsgyi STOO 
Qu L mig Artsy Guiesssupb. — opi ig ei) 
Awww Ariy .nevesenevugtb bap 

pevgye»s (e Garr gaj. 


karrāraik kaivittu valtaluñ kamurra 
pettanku ceytolukum pētaiyum — muttinri 
allavai ceyyu malavalaiyum immüvar 
nallulakan cérà tavar. 
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1. One that lives forsaking the company of the learned-wise; 
The fool that does things according to his whims and fancies; 
The talkative rogue that does unacceptable things without 
let or hindrance; 

These three 
Are men who never reach the goodly world of heaven. 


2. The one that lives distanced from the company of the learned, 
The ninny who leads a vagarious life and the garrulous 
One who does evil uninterruptedly: 

These three will never reach the heavenly world. 


3. One who forsakes the learned and lives apart, the foolish 
one who acts in the way he pleases, the stupid one who 
fearlessly does things evil, these three do not attain salvation. 


100. Life» arip uwd uws 
er&gjenesru] DEET GeuuSleurgsyub. — OEDD 
eressrendf) sowar akeh Qrdepespyrd 
uDeswewrrrentb Geua GMILILY. 
pattimai cànra pataiyum palartokinum 
ettunaiyu maficà veyilaranum — vaittamainta 
enni nulavà vilunitiyum immünrum 
mannálum ventark kuruppu. 


1. An army that reposes confidence and trust; 
Though many attack, a fortress, not a bit in dread, 
A rich treasury, well established, immeasurable to numbers; 
These three, 


Are the limbs of monarchs that rule the earth. 


. Àn absolutely loyal army, the defending walls remaining 
Impregnable even when multitudinous foes besiege them 
And immense wealth that defies reckoning: these three 
Are the equipments of the ruler of the realm. 


. À greatly loyal army, a high-walled fort that could not ever 
be stormed even by a large enermy-force, the possession of 
rightly earned immeasurable wealth, — these three are things 
inevitable to kings who rule the land. 


Nenë)IJLIITGSN 
-apáampr 
«(pnus A) 
emp 

Du 
eIDUL4DU 


mjaa 


e arara 


(9) 
(8) 
Q) 
a) 


(41) 
(34) 
(45) 
(30) 
(95) 
(24) 
(86) 
(25) 


(45) 


(60) 
(93) 
(90) 
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(7) 
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GLOSSARY 

x» 
akaral : abandoning 
attu : tokill 
aril : fault, defect, blemish 
aruntati : the wife of sage Vasishta, the paragon of 

‘chastity’ 

alantar : the distressed 
alavalai : worries caused by distress and the like 
alaippàán : one who forces or compels 
alukkáru : envy 
alunkal : quelling 
alaru : hell 
arpu > (gery) love 
arappuram : choultry 

& 
àrràn : theincapable person 
itumpai : trouble, suffering 
irul : ignorance 
irululakam : hell 
Hinki t ascetic 
ilukkal : deviation, slipping 
ilankilai : son(s) 
trantu : exceeding the limit 

F 
Irvalai : wife 

2. 
ulantu : toroam, wander 
ullal : snipe 
ural : befitting 
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oer 
send (7) man : one who ís dumb 
RON TressrenLD (6) #ranmai : commanding influence in a locality 
er 
er&sib (62) eccam ; issue, progency 
orenepremged (82) eññanrum : atall times, always 
erudled (100) eyil : fotress 
orev (19 el : night; also day 
eTefrerr (85) ella : toreproach,toscorn 
e 
aon gyreur (97) ainkuravar : the five elders entitled to respect viz., 
king, teacher, mother, father and elder 
brother 
gua (61) aiyarivu : knowledge gathered through the five 
senses 
e 
IA (96) orii : to avoid, to escape 
POLIEN (26) olvatu : possible 
@bmrmer (85) orràl : Spy 
e@ 
gou (64) ömpal : to foster 
& 
BCU SRT SV (nv.) kannakal : wide, extensive 
SOMES TUT (10)  kanakkàyar : teacher (s) 
SSSI (53) katalntu : to be hasty, impetuous 
ESO TA (20) katittu > well-grown 
Sg numer (45) karappān : one who conceals 
SVUS (9) kalamayakkam `: licking spittle 
el (46) kah : bridle 
e&ipsub (42) kalakam : gambling house 
añus vr (11) kaliyātān : ateetotaller 
pq (86) karpu |o (seed) learning 
Sem (66) karai 2 menses 
sir 
air (70) ka 


garden, grove 


Qaru ig. 
Qar@uun@ 
QareaGor 


Ganenrerex 


swag 


Paw 
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inv.) kámaru 
(54)  kdyvu 
(6)  kárànmai 
Q) kal 
(46) 
(58)  kilamai 
(59) kilaiñar 
(8)  kutimai 
(85) Kunam 
(83)  kuppai 
(84)  kulavi 
(37) kuralai 
(52) kuri 
(16) kūval 
(15) kai 
(Q5) kaittu 
(57) kotti 
(62) kotumpátu 
(38) konné 
(33) køl 
(21) kel 
(12) kéldlan 
(51) calavar 


03) 


cilam 


beautiful 

(smug) hatred, anger 
the right of cultivator 
strength of mind 

ankus, the elephant goad 


& 


right, privilege 
relatives 


S 


birth in a noble clan 
nature 

heap 

child 

shrinking 

goal, principle 


well 


conduct 
held in hand 


Qan 


time-measure (Vide-Tamil Lexicon) 
falsehood, lies 
without reason, in vain 


Gan 
septre 
principle 


aman of retentive memory or of firm 
grasp (Vide -Tamil Lexicon) 


enemies 
8g 


good conduct 
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Q= 
G8 (98) Ceng : ruddy sacrificial fire 
Ose (21) Ceru : battle 
Gee Q9) Celavu : conduct, behaviour (Vide- Tamil Lexicon) 
Gen (14) Ceru : anger (Vide -Tamil Lexicon) 
@ r 
re (26) fdlam : the great, the wise (Vide-Tamil Lexicon) 
& 
DL- (15)  tattai : fool (Vide -Tamil Lexicon) 
DTN LD (Inv) tannarum : cool and fragrant 
gener (22) talai + Chain, fetter 
ou 
gradli (2) uil : strong, valourous, powerful 
Sra Q1) äl : effort 
&remreren (12) ¿ülalan : Person of enterprises, application 
8 
Buda (43) tippiyam : that which is divine, sacred, heaven (Vide- 
-Tamil Lexicon) 
SilaQaw (1) tirtkatukam : medicinal stuffs, numbering three, viz., 
dried ginger, pepper and long pepper 
(Piper longum) 
Boor (35) tirai : wave 
Bien, (72) tiravatu : that which is certain, permanent (Vide - 
Tamil Lexicon) 
Ss 
giada (57) tuccirunan the tenant of a portion 
gyeieumeir (89)  tuvvàn : one who does not enjoy 
gen (5) turai : ford (bathing-ghat) 
or 
smi (se) (51) türtal to dwindle, to extingui 
xu (B0) tary » lo extinguish 


bush 


Lema 


a) 
65 


(82) 


(30) 
(94) 
(7) 


(62) 


(60) 
(45) 


(40) 


(69) 
(100) 


(20) 


(73) 
Q7) 


(10) 
G7) 
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pattimai 


Gsr 


: kinship, relationship 
: servant, serf 


qam 
: among friends 


5 


: todesire, to long 
: love, affection, fondness 
: just people 


: friends and relations (Vide- Tamil 
Lexicon) 

: love 

: lopsided 


7] 
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Lys 


(74) 


uenexuuésb (39) 


HBGGHSO 
Hu 
uou 


Quim 


Gung 


OLII 


Quréembgy 
Querer 
Guimrégy 
Gunpuenp 
Gres 


ug. 
OUG) 
wg 
Loom 


Inv.) 
(17) 
(inv.) 


(4) 


(94) 


(59) 


(91) 
(30) 
(75) 
(15) 
(6) 


(20) 
(35) 
(91) 
(62) 


wewexü&lener (58) 


Unner 


š š 
LITE SL. uD 
LDTGN SITI 


(i) 
(Inv.) 
Q3) 


u 


pul : toembrace, to hug 
pulaimayakkam : baseness 


5 
pünkuruntam — : flowery wild lime tree 
püppu : menstruation 
püvaippü ; the flower of iron-wood tree 

Qu 
perram : cowor bull 
Qu 
pétai : fool 
OLI 
pairikil : tender crops 
Qum 
poccantu : to forget 
poccáppu . : forgetfullness 
pottu : cavity 
poriyarai .: fool 
porai : patience 

tb 
mati : laziness 
mayal : bewilderment 
maru : disease 
manru : assembly 


mannarkilaiyaén : prince 


10 T 


mantar the learned, the noble 
mayaccakatam : the Wheelof Gramary 


manattar : men of honour 


COLO 


Mahungrer 


(85) 
(98) 


(35) 
(9) 


(83) 


(34) 


(35) 


(53) 


3) 
(98) 
(14) 
(78) 


(81) 
(84) 
(7) 


(92) 
(9) 
(11) 
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mutiu 
mutalvar 


münrukatan 


mai 


vatu 
valiccelavu 
varru 


vanappu 


viluttinai 
vilumiya 
viliyatàn 


Q 


obstacle 


brahmins (the first among the four varnas) 


(order) 
sea 
fools, as barely satisfying the definition 
of human beings 
sprout 


three ritual obligations viz., (1)performing 
sacrifices to the Devas, (2) following the 


precepts of the sages, and (3) offering 
oblations and libations to the manes. 


69 LO 
darkness 
wir 


stringed musical instruments of which 
there are four kinds 


blemish 

following the footsteps of 
that which is possible 
beauty 


ar 


interest 
inflow channel, feeding source 
scabbard-fish 


of 


noble clan 
noble, lofty, virtuous 
one who does not know to sing (Vide- 


Tamil Lexicon) 
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Ge 

Qantu (38) vekkun : coveting 

Gaxgeira (93) vekulvu : anger 

Qasin (32) venmoli : futile words 

Gana (60) veruvu : fear, fright 

Gaideswé$g (8) velcamattu : inawell-fought battle 
Qa 

Qaremrereir (12) véldlan : liberal person (Vide -Tamil Lexicon) 
Gae 


asc (64) vaikal : daily 


SfleGarw 


Geunyst (PEbEGUUsITS 
(ae: Qauuiuje euflens ash) 


Mutarkurippakarati 

MED MOWED 65 accam alaikatalir 
obs é ap Sem) 1 aruntatik karpindr 
AGSASMS errbgub 69 aruntoli lárrum 
AGWOD Keung 55 arumarai kávàta 
adaa Gseses 89 arulinai neficat 
esr Qarrsir diss 41 alantarkkon rinta 
Abu Quq ener 86 arpup peruntalai 
ue apna Dargi 95 arivaluñkat tinnum 
«Seno: Ipis 20 acai pirankat 
«ayD/Drrenes uper 45 árránai yárren 
QoigGares Qu mew Gumrassir 73 irantukon tonporul 
Qammi eju, 93 iruláyk kaliyu 
(ever & Qareir Sa; 68 illarkkon riyu 
Aysa eur S 14 ilukka liyalpir 
PADGEE Gauss 90 itarkuc ceyka 
PROFT o aebevrapry 71 ututtátai yillëtër 
eeaQunapg Bomy 27 unpolutu niráti 
aude Quum 83 uppin peruñkuppai 
angen Qija 36 ünun tuyirkat 
espo Quesa gy 67 etirnirkum pennu 
ereirer i UuGwge9g 85 ellap patumarapir 
gang TDD 49 évatu márru 
Bove prensa 97 ainkurava ránai 
apes sidenw 61 aiyarivun tammai 
AGSOWMUTGH USWA 18 orutalaiyán vanturüu 
gee mahu tb AgsSagy 26 olva tariyum viruntinanu 

10 kanakkdya rilldta 


seusares Siders 
SNES CHITA 


kannakan fidla 
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HORT EG Genfleeunu 
SUUOTS OWS 
sevens Aare 
HPSS USS 
aDmme»pé mee 
exrestr... Moro 
emer L.msqsems 
esmpmienio uflebeurrá 
Homes Egeurgiretr 
GL-T Lone 
Gpenery LIMA 
Qar werggsenowm 
Qarori reir ePiipleureir 
Qamaurrenará Bargi 
Qamba) srremeperreir 
Qarma DEYS 
Glerrapmenes Warrer 
GerrerGurmyer Owoh 
Garw urapa 
FETIO ereimpm 
SeGemp) Auha 
Be» wheur 

Ges (psie 
Qrir eurapes 
Serene eu 
SIG GHNE 
DELL pr&smengs 
S#eirer6ó8) Gecsmmeng 
#rrerrer Glesreiriirer 
Stari Geir(péqs 
ETÜD uepL_epiD 
Srian seinen 
Qnebeyeneuu L Gt meirgyna 
GsmereutpeiB) urgi. 
Jes eorr wre 
peeing Gambe 


kannuk kanikalan 
kayavaraik kaiyikantu 
kallürk kinnà 
kalakattal vanta 
karrdraik kaivittu 
kántaku menroót 
kavo tarakkulan 
karüymai yillak 
kilaifiark kutavatàn 
kurutan manaiyà 
kuralaiyu natpalavu 
kotti yalantamaiyáp 
kontün kuripparival 
kolydnaik kotun 
kolvatu tànaficàn 
kolaininru tinroluku 
kolunanai yillàl 
kolporul vekkik- 
kólafici valun 
cünrárut canra 
cilcor peruntón 

cila marivá 

centi mutalva 
cerukkinal vàluü 
tannai viyantu 
tankunan kunrát 
tanpayan rükkàraic 
tannaccic cenrürai 
tálàla nenpàn 
tànan kotukkun 
tüymai yutaimai 
türntolukik kannun 
tollavaiyut tónrun 
tólvalanki vàlun 
nanpilár máttu 
nalvirun tómpalin 
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pep Luueirmmrésmr 
Bener suren 
parore Grád 
Cpragser srr 
LUDEN UT p OS 
LSA emeirm 
Lisvevencuuy essrebepepeu 
Lipentoenu Gara 
LipBurexerreir urapi 
ubire Limes 
LSenficirenew, Dry 
Apisai Gugis 
QuemAen pig) NerQeBay5 
Qugenw yen ur 

Qum si". Qusa 
Quimiieugpnl eurrapub 
Grir Dyes 199) Gub 
wDesrenfieirQuoe) eureiri jsp 
Lop pire eub 

Hors Guiapé sir 
Gibi Dwr 
qpenpGeunumeir Aum 
YAE enreiren.os 
yhy si crass 
UGU STOA 
Supa gyenpuS ay 
eucirereirento LjesmL reir. 
eumuelr senibus 

eurru$ exi miss wyr 
urmam eyyeirer 
AGED) ages 
eflap$Se»enr$ Garir 
eflehumsmér som Os 
Gageh piemyó co 
Quing Gurig 
mussmar ufleirGlerrevevrs 


nanrip payanrükka 
nirainefi cutaiyanai 
nunmoli nokkip 
novanca tarotu 
pakaimunnar valkkai 
pattimai cànra —— 
pallavaiyu nallavai 
palamaiyai nokki 
paliyaficàn valum 
parrennum pacat 
pinitannait tinnuñkar 
pirartannaip pénunka 
pulaimayakkam ventip 
penvilaintu pincelinun 
perumai yutaiyá 
perutikkat poccan 
poyvalanki valum 
péeyppirap pirperum 
manninmél vanpukal 
marinal vanta 

muntai yeluttin 
munnirt tiraiyi 
muraiceyyan perra 
müppinka nanmaik 
münru katankalitta 
varuvayut kalvalanki 
valankat turaiyilintu 
vallanmai püntaànkat 
vaynan kamaiyak 

vayi natankuta ruppuravá 
válaimi nulla 9 a" l 


viruntinri yunta 
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